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FOREWORD

New Golden Dawn Discoveries

In view of the current widespread interest in both the history of the
Hermetic Order of the Golden Dawn and the magical system which
was the basis of all the occult activities of its members, who included
W. B. Yeats, Aleister Crowley, and Dion Fortune, it is surprising that
today, in 1987, important Order-instructional documents dating from
before 1900 should be published for the first time.

Yet, as readers of Appendix D of this book will discover for themselves,
such is the case, and it would seem probable that all the Golden Dawn
instructional documents, on which the Order’s magical workings were
based, are now available in printed form.

Only fifty years ago the position was very different, and the only
people to have even heard of the Hermetic Order of the Golden Dawn,
save for initiates of one or two obscure secret societies derived from
it, were those comparatively few people who had read the
Autobiographies of W. B. Yeats, and a handful of dedicated students
of the writings of Aleister Crowley.

Somewhere around the middle of the 1930s the situation began to
change. The fiction and non-fiction books and articles of Dion Fortune
made available to the occult public a somewhat popularized version
of some aspects of the Order’s teachings: Israel Regardie’s Tree of Life
presented the Golden Dawn techniques of ritual magic in a readable
and fairly easily comprehended manner; and, eventually, many of the
Order’s rituals and instructional documents were printed in The Golden
Dawn (4 vols., Aries Press, Chicago, 193740).

Since then much more has been published and, as a result of all
this, most western occultists of the present day are well aware of the
general nature of the Golden Dawn system—although few of them
have worked that system in its entirety. An awareness of the one-time
existence of the Golden Dawn as a working magical order now extends
well beyond the ranks of those who could consider themselves to be
‘working occultists’ or even serious students of the occult; most people
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FOREWORD

who have, even cursorily, read such best sellers as Colin Wilson'’s excellent
The Occult have heard the name ‘Golden Dawn’ and are vaguely
conscious of the fact that such men as A. E. Waite, Aleister Crowley,
Arthur Machen, and W. B. Yeats were, at one time or another, associated
with the Order.

There is no doubt that some of the men and women who received
Golden Dawn initiation found the Order’s teachings and its syncretistic
approach little to their taste. Thus, of the four names given above,
A. E. Waite rejected all the specifically magical elements in the Order’s
system, while Arthur Machen seems to have eventually come to the
conclusion that the Golden Dawn was no more than a bad joke—in
some of his autobiographical writings he sarcastically referred to it as
‘The Twilight Star’

What undoubtedly repelled some of those who rejected the Order
was the way in which they were, after their initiation as neophytes,
given ‘secret manuscripts’ which contained no information which could
not fairly easily have been obtained from printed sources—Crowley
jibed that he had been, first, sworn to secrecy, and then ‘had the Hebrew
alphabet entrusted to his safe keeping

Some of the most prominent members of the Golden Dawn, amongst
them ]. W. Brodie Innes, were aware of this problem, which was
particularly acute in relation to the instructional documents—known
as ‘Knowledge Lectures—pertaining to the lower steps in the Order’s
grade system. Brodie Innes wrote, in reference to the first Knowledge
Lecture, that given to neophytes:

The newly initiated brother of our Order . . . experiences an involuntary
feeling of disappointment—Is this all, he will say to himself, After all the
promises, the elaborate ritual, the pledges of inviolable secrecy. A few
symbols to be found in scores of books! But let him take heart. It is not
to jest with him that this lecture is put forth in this way. Our curriculum
is an elaborate system of occult education and training, designed many
centuries ago, to lead men step by step to the highest advance they are
capablein this life of attaining, and to the diligent student we can promise
the unfoldment of the Spiritual Life, the development of all the faculties,
and the power to fulfil the purpose of this present earth life and to enter
with confidence on the future.

[ who write these few words have myself been a student of the Order
for near on thirty years, and [ can say with absolute truth and conviction
I would nor be without one atom of the teaching I have had. Let him

10
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[ie. the student of the Golden Dawn system] therefore not be discouraged
at the outset. The First Knowledge Lecture indicates the plan and scope
of his first studies, and gives him, as it were, the alphabet of the sciences
he is to learn.’

It seems to me that the contention made in the last sentence quoted
above is perfectly true; without the basic information given in the First
Knowledge Lecture concerning such matters as the names and symbols
of thesigns of the zodiac it would have been difficult, perhaps impossible,
for initiates of the higher grades of the Order—notably the grade known
as Adeptus Minor—to fully understand the nature of the theoretical
and practical teachings contained in the Order’s official instructional
documents and in the semi-official Flying Rolls which form, so to speak,
a ‘Golden Dawn apocrypha, a Coda to the Authorized Version’ of
the system developed by Mathers and his close associates.

The Flying Rolls contain much of interest to the student of the history,
theory, and practice of what Dion Fortune called ‘the Western Esoteric
Tradition’ and what is perhaps better termed as simply ‘the Golden
Dawn system’

This new and enlarged edition of Astral Projection, Magic and Alchemy
now contains all the Flying Rolls not included in the many editions
of Regardie’s Golden Dawn. Copies of those which were not included
in the first edition have been traced by Mr R. A. Gilbert, and the full
texts of them, together with Mr Gilbert's account of his discovery, appear
as Appendix D of this book.

The long-missing ‘fugi tive’ Flying Rolls, now, in 1987, printed for the
first time are:

Flying Roll XXII
Flying Roll XXIV
Flying Roll XXVIII
Flying Roll XXIX
Flying Roll XXXI
Flying Roll XXXII

The first of these was generally known under the title of ‘Free Will;
but it does in fact contain two essays, only the first of which is on
the subject of free will, written by a cer tain ‘Frater Quaestor Lucis. Of

"' The full text of the paper from which this quotation is taken will be found
in R. A. Gilbert’s The Sorcerer and His Apprentice (Aquarian Press, 1983).
11
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this occultist Mr Gilbert writes:

Quaestor Lucis was Oswald Murray who entered the Golden Dawn in
March 1891 ... He entered the Second Order on 19 July 1892 and at some
later date changed his motto from In utrumque paratus to Quaestor Lucis.
He was not in the masonic Societas Rosicruciana in Anglia despite his
reference to the Great Architect; | presume he was a member of the
Theosophical Society and although probably a Freemason not overtly
Christian and thus not able (if he had a conscience) to join the Societas
Rosicruciana in Anglia.

‘Murray’s knowledge of the nature of the work undertaken in the
Second Order is reflecsed in certain phrases used in Flying Roll XXII (for
example, Is not the Wheel of Life in the door of the Vault a key to this
question?), but it seems to me that he had little real grasp of the nature
of the Order’s teachings and that Free Will islittle more than an ill-digested
mixture of Theosopy and the popular science of the 1880s.

Flying Roll XXIV is a derivation of a lecture, given by ‘Frater Resurgam,
on the subject of horary astrology. Resurgam’ was the occult pseudonym
of a homoeopathic physician named Berridge, a man who was not
only devoted to both the Golden Dawn magical system and the curious
quasi-tantric sexual teachings of Thomas Lake Harris, but was fanatically
loyal to S. L. MacGregor Mathers—Berridge, in fact, was the only senior
Golden Dawn adept who remained faithful to his Chief during the
1900 ‘Revolt of the Adepti.

Horary astrology is that branch of this divinatory art which is
concerned with answering specific questions; a chart is drawn up for
the exact moment at which the question is asked, and an answer derived
from that chart according to fairly hard-and-fast rules. Contemporary
practitioners of horary astrology tend to argue that (a) the methods
used, however seemingly irrational, work, providing reasonably accurate
answers to the questions asked, and (b) horary astrology is, like the
I Ching, a special case of the general principle, enunciated by C. G.
Jung, that ‘everything done at a particular time has the qualities of
that moment of time

Flying Roll XXIV admirably illustrates the approach of early Golden
Dawn initiates to astrology in general and horary astrology in particular.
For the benefit of those readers of this book who are inclined to matters
astrological it is perhaps worth adding that (a) [ have quickly checked
the planetary zodiacal positions as given by Berridge and they are
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accurate for the date in question, and (b) I have checked his
interpretations for those positions, and the consequent planetary aspecs,
and they seem to be in accordance with the ‘cook-book rules’ of horary
astrology as given in various seventeenth-century texts.

There is, however, one very curious anachronism in Berridge’s
working. It is clear from the House positions he gives that he had divided
his chart into twelve ‘Houses' on the basis of the time system of Placidus.
But to those positions he had applied traditional rules which, in fact,
pertain to the Houses as calculated by the system of Regiomontanus.

Flying Roll XXVIII, written by Mathers and Westcott jointly, is
perhaps the ‘fugitive Flying Roll' which will be of most interest and
practical use to contemporary practitioners of ritual magic. The
application of the methods it teaches should ensure that a solemn
divination does not degenerate into vulgar fortune telling.

Flying Roll XXIX is concerned with an administrative matter—the
appointment of four leading Golden Dawn initiates to be ‘Lieutenants’
of Wynn Westcott (Non Omnis Moriar’) in thegovernance of the Order
in ‘Great Britain with Ireland and its colonies.

Flying Roll XXXI, written by ‘V.N.R; ie. the wife of MacGregor
Mathers, is a very curious production in which an attempt is made
to correlate the letters of the Ethiopic (ie. Geez) alphabet with the 21
letters of the ‘Enochian alphabet’ which were revealed to the Elizabethan
magus Dr Dee through the skrying of his associa te Edward Kelley. While
Mrs Mathers may have been, as she herself believed, an ‘Adeptus Major,,
she was most certainly not an authority on such Ethiopian languages
as Geez or Ambharic. It is to be presumed, therefore, that the supposed
correlation outlined in Flying Roll XXXI was based on some sort of
revelation obtained through methods which are described in a
document extracts from which are printed below as an addendum to
this foreword.

Flying Roll XXXII is concerned with Theban letters, a magical
alphabet which has intrigued many occultists. The contents of this
document are self-explanatory, but it is worth adding that the Flying
Roll referred to in the first paragraph is that numbered XII and it is
to be found printed, in somewhat disjointed form, on p. 61 and pp.
62-72 of Volume IV of Regardie’s Golden Dawn. Regardie does not
include any reproduction of the image of Adonai ha-Aretz which is
referred to in both Flying Roll XII and Flying Roll XXXII; however,
a description of it is given on pp. 71-2 of Golden Dawn, Volume 1V,
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and a rather fine drawing of it by J. E C. Fuller was reproduced in one
of the early numbers of Crowley’s occult periodical The Equinox.

These, then, are the ‘fugitive Flying Rolls, the Flying Rolls which
really seemed to have taken flight, which have been discovered by Mr
Gilbert and are now printed, for the first time, in Appendix D. Along
with them, for the sake of completeness, I include some material which
I had not thought worth including in the first edition of this book;
this comprises Flying Rolls VIII, A Geometrical Way to Draw a
Pentagram and Flying Roll III, ‘On Procedurel

Whence came that system of the magical theory and technique which
is embodied in both the Flying Rolls and the fully official instructional
manuscripts of the Golden Dawn?

There is no doubt of the answer; the system was a synthetic one—
which does not, in my opinion, devalue it—created very largely by
MacGregor Mathers on the basis of, firstly, books and manuscripts
he had studied, and, secondly, supposed revelations of which he and
his wife had been the recipients as a result of their use of techniques
generally known as Ring and Disc’ and Table!

The former involved the use of a disc divided into 32 sections,
corresponding to the ten sephiroth and the twenty-two ‘paths’ of the
qabalistic Tree of Life. These sections were coloured in accordance with
their gabalistic correspondences and on them were inscribed the letters
of the Hebrew and other alphabets, astrological sigils etc. The ring,
which was the badge of a Golden Dawn sub-grade known as Theoricus
Adep tus Minor, was usually made of thin, strong pasteboard; it was
normally about an inch wide. Its hollow middle extended to about
a third of the diameter of the whole ring; the remainder was divided
into two distinct circles. On both sides of the ring the innermast circle
was coloured white and lettered in black with, on one side, the ‘magical
motto of the adept who had made the ring and, on the other, the
words ‘Pereclinus De Faustis. The outermost circle, which was identical
on both sides of the ring, was divided into four segments of which
the topmost one was coloured yellow and inscribed with the Hebrew
letter Aleph, the left hand one was coloured blue and inscribed with
the Hebrew letter Hé, the right hand one was coloured red and inscribed
with the Hebrew letter Yod, and the bottom one was coloured black
and inscribed with the Hebrew letter Hé (final). In all cases the lettering
was white.

In a Golden Dawn instructional document entitled Ritual Beth the
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mode of employing ‘Ring and Disc’ was described as follows:

Now when the Theoricus Adept shall desire to employ the Disc and Ring
for the purposes of Divination or of Consultation, let him—wearing the
Insignia and having his necessary magical implements at hand—invoke
in the ordinary manner the particular Spirit, Force or Elemental whom
he wisheth to consult. (Note by N.O.M. ‘By means of a Telesma if desired.
Put names, seal and sigil of Force on one side, and the name of THMAH
[spelled in Coptic] on the other!)

Let him place the Disc flat upon the table before him, The Top thereof,
ie. the left hand line of the ‘A’ ray being always opposite to him. Then,
leaning the elbow of the arm of the hand, by which he holds the thread
attached to the Ring, upon the table for the sake of steadiness, let him
so hold the Ring as to be suspended exactly above the White Centre of
the Disc, directing his gaze to the same point.

The thread by which the Ring is suspended should be passed
immediately across the exact centre of the ball of the first joint of the
thumb, (and this is most important) being there retained by the pressure
thereon of the centre of the ball of the first joint of the finger selected
to hold it with; (the first or the second finger will be found most
convenient). The Ring will soon commence to oscillate and to vibrate.

The mode of receiving a communication thereby is as follows. No notice
is to be taken of a short oscillation that does not pass completely beyond
the circle of coloured rays on to the circle of the letters. But if it goeth
clearly on to the circle of letters, such letters are to be taken in order, as
spelling out a word or a sentence. When the Ring circleth or oscillateth
tothe right hand (or with the Sur’s course) it meaneth “Yes’; but if it circleth
to the left hand (against the course of the Sun) it meaneth ‘Ngj; and if
it continueth to oscillate vaguely it meaneth ‘Doubtful’

The point of suspension of the Ringmust be carefully maintained exactly
above the centre of the Disc. To avoid self-deception, and until facility
of action be attained, care should be taken that the hand should be kept
as steady as possible; and every communication should be carefully tested
(as in Skrying) to avoid either Automatic self-deception or Wilful
deception, by either the Force invoked, or by a hostile Force endeavouring
to cut between, and thus to vitiate the operation.

Also, it should be clearly understood beforehand what language is being
employed, and if a numerical value be intended instead of the Letter thereto
belonging. And it is for the purpose of protecting against deception, and
of identifying the Operator with the operation, that the Divine Names
and the Motto of the Theoricus are placed upon the Disc and the Ring.
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It will be obvious to most readers that the method described above
is essentially identical with some of the techniques associated with what
is now called radiesthesia. The authors of Ritual Beth were as well aware
as any contemporary rediesthesist that it is very easy to deceive oneself—
to get the answers one wishes to get—when employing such techniques,
and warned of this possibility in the following passage:

Let the Theoricus Adeptus Minor recall that which was said in the lecture
on the Microcosm, under the headings of ‘How the Spiritual
Conscisouness can act around and beyond the Sphere of Sensation, and
‘Of Travelling in the Spirit Vision!

In the working by the Ring and Disc then, the Operator buildeth up
partly from his own Nephesch and partly from the surrounding
atmosphere a species of truncated cone of astral light. The Disc is its base,
while the truncated summit thereof is at the point of suspension of the
Ring where the thread thereof passeth between the thumb and finger
of the Operator. The action of the Will of the Operator in formulating
his desire of communication buildeth up the symbol of a receptacle of
impressions. This will take the form of another inverted cone rising from
the point of suspension of the Ring. So that upon the Disc as a base there
will be built up in the astral light a form somewhat resembling an hourglass
of which the centre will be the place of the finger and the thumb of the
Operator, holding the thread of suspension of the Ring. And from the
impressions received by the conical receptable, the hand will translate
into action in the lower cone the expression of these ideas, in words and
sentences spelled out by the movements of the Ring over the letters of
the Disc.

But were it an uninitiated person who attempted this form of Divination
or of consultation, he or she, being ignorant of the formulas involved,
would almost to a certainty open a conical receptacular funnel into the
sphere of sensation (of him or her) thus preparing a ready path unto
obsession. Therefore, it is not entirely the Force invoked which actually
spells out the words, but to a great extent it is the Operator himself who
translates his own impressions thereof. And for this reason it is that this
form of Divination is not taught unto the Zelator Adept, self-deception
therein being so extremely easy, and the hand being liable to translate
that which the heart wisheth.

Therefore it is also that the language wherein the communication is
received need not necessanly be that in which the Force involved would
speak, supposing it to be endowed with the human organs of speech, but
the impression received by the Operator is translated according to the
understanding of the Operator. And all this is in accordance with the degree
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of the Force respectively exercised in the Upper or in the Lower cone.. . .

Ritual Beth contains the following description of Table’ workings, which

it authors rather pompously referred to as ‘Magical Consultation by
Means of the Tripod.

Now if the Theoricus Adeptus Minor shall wish to employ the Magical
Consultation with the Tripod or table with three feet, let him know that
the model thereof is the circular Altar of the Vault of Christian
Rosenkreutz. One leg of the table should coincide with the Eastern point
of the top which later should be coloured in exact representation of the
Altar, and the legsshould be black. (A table may have the regular painted
top, and others, removable, painted for special purpose. NOM.) If desired,
the magical Operator, the better to isolate him or herself, may trace any
convenient magical circle of defence upon the floor (consonant with the
force he desires to invoke) wherein to sit while employing the working
of the Tripod. (Note: A circle may consist of a tape and on it at certain
places, Telesma or pentacles may be placed. NOM.) The mode of
Operation is as here followeth.

The table should be placed with the same orientation as the Altar in
the Vault; one leg, which we will call the apex of the triangle formed by
the legs, being placed at the Eastern point as regards the design upon
the top thereof. The Operator will usually, if working alone, find it best
to be seated either at the Western part of the table, or at the point
immediately opposite to that of the Force to be evoked. Let him then
place his hands on the top of the table towards each side thereof. After
acertain time, the length of which will depend upon varying conditions,
the Tripod will begin to tilt up and down; and in some cases even a species
of explosive knocks may be heard, which ariseth from a more sudden
transmission of astral force from the cone of reception to the table. Now
remember that the movements of the table should be really the combined
product of the Operator and the communicating Force, always supposing that
the Operator be not obsessed by the Force invoked, nor voluntarily self-
deceiving. And the philosophical explanation is of a similar principle to
that of the Disc and Ring; only that in this instance self-deception is even
yet more easy.

For the reception of communications by the Tripod some convenient
preconceived plan of correspondences between the tilts of the table and
the letters of the alphabet or simple words should be employed.

This form of magical operation is usually found to be more exhausting
than the employment of the Ring and Disc, seeing that a greater amount
of astral Force has to be employed in the operation. Not only one but
several persons may take part in this operation by the Tripod, but in such
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cases they should partition among them the points of the table
corresponding either to their natures, or to the Forces with which each
intendeth to ally himself, as if there be three persons, let them take Air,
Fire and Water, leaving Earth vacant. If five persons, the Spirit and the
four elements, the Spirit being at the point of the East. If six or seven
persons the points of the hexagram and so on, according to the quarters
that they occupy, so as always to form some intentionally and not
accidentally equilibriated symbol. Now in the case of several persons taking
part, each one will form his own cone. The synthesis will form together
another Great Cone enclosing the whole, and so a large amount of force
may be thus obtained. But also, careful watch should be kept against both
obsession and self-deception.

The greatest harmony should prevail among the Operators for the least
discordant feeling will produce some error or disruption. And remember
that in working with the Tripod the cone of reception will attract any
passing Intelligence or Force. Thus, without the greatest care, much
deception could arise, and even against the intention of the communicated
Intelligence deception may result through confused mistranslations by
the Operator or Operators.

Results may be obtained from tables not circular in form, and having
four or more legs. But the Tripod is the best form. Also the Ring and
the Disc may be used in conjunction with the Tripod. In invocation, a
flashing Tablet or Tablets of the nature of the Force to be invoked may
be placed upon the table. Also by using the table as a physical basis of
strength, and sitting thereat, even physical appearances and manifestations
may be produced. In such a case it may be advantageous to have black
drapery fastened around the edge of the table (not covering the table top,
for this would hide the symbols. S.R.M.D.) and reaching to the ground,
so as to form, as it were, a cynlindrical receptable of force extending from
the top of the table to the floor. Such drapery should be in the divisions.
Or three slits may be cut, one by each leg from the top of the table to
thefloor, so that the three are united only along the edge of the table top.

In all such operations let the greatest care be taken to combat obsession,
for in case of this arriving, although occasionally striking physical results
may ensue, yet there will be danger therewith. And the result of such
obsession will always be to make the Operator personate and imitate the
action of the Force evoked, even to the extent of attempting to deceive
both himself and those who may be with him.

But the Theoricus Adeptus Minor hath sufficient knowledge to know
what to do, and what to avoid herein, and when.

Now the Formula of this operation by the Tripod will be closely similar
to that contained in the Pyramid and Sphynx Formula of the Enochian
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Tablets. The truncated cone will answer to the Pyramid, with a cone of
reception above opening therefrom to attract the Force which shall act
through the top thereof. The surface of the table will answer to the place
of the Sphynx.

And thus thou wilt easily see how particular the Operator must always
be in discerning the Force which is acting through the vortex above.

It is clear from the above that ‘Magical Consultation by Means of the
Tripod’ is, in essence, an elaboration of that standby of Victorian
spiritualism referred to as ‘table turning!

Such, amazingly enough, were the techniques through the use of
which Mathers and his associates were enabled to construct what it,
in the opinion of myself and many others, that most effective (and
intellectually impressive) synthetic structure, the Golden Dawn magical
system.

The fact that many of the Golden Dawn’s magical techniques were
derived from teachings received through ‘Tripod’ and ‘Ring and Disc’
in no way invalidates them. If they work, and many occultists have found
them to be efficacious, their source is unimportant. Equally unimportant
are the literary merits or demerits of the Flying Rolls. What is significant
is their content, not the clumsy forms which sometimes express it.

Take, for example, the Flying Rolls concerned with ‘astral projection’
and allied subjects. Sections of them are quite unquestionably badly
written. Yet the processes they teach are, properly performed, capable
of unlatching magic casements which look out on ‘faery lands forlorr’
andeven stranger regions of ‘inner space! In thisconnection it is worth
reminding those who have read Alan Richardson’sfascinating Dancers
to the Godss (Aquarian Press, 1985) that the remarkable experiences which
were undergone by Colonel Seymour, the ‘unknown magus, and his co-
worker, Christine Campbell Thomson, were achieved as a result of using
techniques derived from the Flying Rolls concerned with astral projection.

The Flying Rolls demand the attention of all serious occultists, not
because of their source, not because of their literary merit, but because
of their magical content.

FRANCIS KING
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INTRODUCTION

L The Survival of Magic

By the beginning of the last quarter of the seventeenth century
ritual magic, alchemy, necromancy and the other mediaeval
occult sciences were in a noticeable state of decline, seemingly
doomed to extinction. There were, of course, many survivals of
earlier ways of thinking, but nevertheless, the dominant intel-
lectual trend of the period was rationalism; the belief that the
unaided human reason was capable of solving all problems that
were patent of resolution. In spite of this semi-deification of
reason there was some resistance to the rising tide of scepticism
and, against all expectation, the underground occult tradition
managed to survive.

Both amateur astrologers and professional almanac makers
played a part of some importance in this survival, for many of
them also dealt in talismanic magic—the preparation and con-
secration of amulets designed to undo the effects of unfavourable
planetary influences, find lost goods, gain the affection of
another etc.—and it is clear that at least some of them dabbled
in magic of a darker hue, occasionally with unfortunate results.
Typical of these was Thomas Parkes, a more than ordinarily
clever young man who met his death soon after (and possibly
as a result of) the terrifying climax of his occult experiments.
The story is best told in the pious words of the Reverend Arthur
Bedford, a clergyman of the Temple parish in Bristol, who, on
August 2nd 1703, wrote to Eduard, Bishop of Gloucester, as
follows :

About thirteen years ago, whilst I was curate to Dr. Reid,
rector of St. Nicholas, in this city, I began to be acquainted with
one Thomas Parkes, a young man about twenty years of age,
who lived with his father in Mangotsfield, in Gloucestershire,
and by trade a gunsmith, with whom I contracted an intimate
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acquaintance; he being not only a good tempered man, but
extremely well skilled in the mathematical studies, which
was his constant delight—viz., arithmetic, geometry, gaug-
ing, surveying, astronomy, and algebra. He gave himself up
to astronomy so far that he could not only calculate the
motions of the planets, but an eclipse also, and demonstrate
also every problem in spherical trigonometry from mathe-
matical principles, in which he would discover a clear force
of reason. When Mr. Bailey, minister of St. James, in the city,
endeavoured to set up a mathematical academy, I advised him
to this Thomas Parkes, as an acquaintance, in whom, as he
told me, he found greater proficiency in those studies than he
expected, or could imagine. After this he applied himself to
astrology, and would sometimes calculate nativities, and
resolve horary questions, which he told me oftentimes proved
true; but he was not satished with it, because there was
nothing in it which tended to mathematical demonstration.
When by the providence of God I was settled in Temple
parish, and having not seen him for some time, he came to me,
and we being in private, he asked my opinion very seriously
concerning the lawfulness of conversing with spirits. After I
had given my thoughts in the negative, and confirmed them
with the best reasons I could, he told me he had considered all
those arguments, and believed they only related to conjuration;
but that there was an innocent society with them that a man
might use, if he made no compact with them, did no harm by
their means, and was not curious in prying into hidden things;
and that he himself had discoursed with them, and heard them
sing to his great satisfaction. He gave an offer to me at one time,
to Mr. Bailey at another, that if we would go with him one
night to Kingswood, we should see them, hear them talk and
sing, and talk to them whatsoever we had a mind to, and we
should return very safe; but neither of us had the courage to
venture. I told him of the subtilty of the Devil to deceive man-
kind, and to transfer himself into an angel of light; but he
could not believe it was the Devil. I proposed to try him a
question in astronomy relating to the projection of a sphere,
which he projected and resolved; and afterwards did so
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demonstrate from the mathematics, as to demonstrate that
his brain was free from the least tincture of madness and dis-
traction. I asked him several particulars concerning the
method he used, and the discourse he had with the spirits he
conversed with. He told me he had a book where there was
the directions he followed.! Accordingly, in the dead time
of night he went into a causeway with candle and lanthorn,
which was consecrated for the purpose with incantations. He
had also consecrated chalk, consisting of several mixtures,
which he used to make a circle of what distance he thought
fit, within which no spirit had power to enter. After he in-
voked the spirit by several forms of words, some of which
he told me were taken from the Holy Scripture, and there-
fore he thought them lawful; without considering that they
might, as the apostle saith, ‘be wrested to his own destruction’
(2 Pet. 3.16). The spirits for which he called appeared to him
in the shape of little girls, about a foot and a half high, and
played about the circle. At first he was affrighted, but after
some small acquaintance this antipathy in nature wore off,
and he became pleased with their company. He told me they
spoke with a shrill voice, like an ancient woman.

He asked them if there was a God; they told him there was.
He asked them if there was a Heaven and Hell; they said
there was. He asked what sort of place Heaven was; which
they described as a place of glory and happiness. He asked
what place Hell was; and they bid him ask no questions of
that nature, for it was a dreadful thing to relate. “The devils
helieve and tremble’. He asked what method or order they
had among themselves; they told him they were divided into
three orders: that their chief had his residence in the air—
that he had several counsellors, which were placed by him in
form of a globe. Another order, they said, is employed in

! An eighteenth century note attached to a copy of the good
clergyman’s letter to the Bishop identifies Parkes’ book: ‘William
Llewellyn had in his possession about twenty years ago the book T.
Parkes made use of in raising spirits, for more than a half a year to
peruse; it was the fourth book of Cornelius Agrippa’s Occult Philo-
sophy’.
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going to and fro from thence to the earth to carry intelligence
from those lower spirits. And a third order was in the earth,
according to the directions they received from those in the
air. This description was very surprising; but being contrary
to the account we have in Scripture of the hierarchy of the
blessed angels, made me conclude that they were devils; but I
could not convince him thereof.? He told me that he had
desired them to sing, and they went to some distance behind
a bush, from whence he heard a perfect concert of such music,
the like he never heard; and in the upper part he could hear
something very harsh and shrill like a reed, but as it was
managed it came with particular grace.

About a quarter of a year after he came to me again, and
said he wished he had taken my advice; for he thought he
had done that which would cost him his life, and which he
did heartily repent of. He appeared to me as if he had been in
great trouble, as his countenance was very much altered. I
asked him what he had done: he told me that, being be-
witched to his acquaintance, he resolved to proceed further
in the art, and to have a familiar spirit at his command,
according to the directions of his book; which was to have a
book of virgin parchment, consecrated with several incanta-
tions; as also a particular ink-horn, ink, and pen. With those
he was to go out as usual to a cross-way, and call up a spirit,
and ask him his name, which he was to put in the first page
of his book; and this was to be his familiar spirit. Thus he was
to do by as many as he pleased, writing their names in dis-
tinct pages, only one in a leaf; and then, whenever he took
the book and opened it, this spirit whose name appeared
should appear also. The familiar spirit he had was called
Malachi—id est, my king; an Hebrew name of an evil signifi-
cation to him—id est, that an evil spirit was to become his
king. After this they appeared faster than he wished them,
and in most dreadful shapes—Ilike serpents, lions, bears, etc.,
hissing at him, which did very much affright him; and the
more so when he found it was not in his power to lay them,
? Most occultists would assume that the ‘spirits’ raised by Parkes

were elementals.
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expecting every moment to be torn in pieces. This was in
December, about midnight, when he continued there in a
great sweat; and from that time he was never well so long as
he lived. In the course of his sickness he often came to the
apothecary in Broad Street, concerning a cure; but I know not
whether he told him the original cause or not. He also came
to me at the same time and owned every matter as fact, which
he had told before unto the last; and insisted that whenever
he did anything of that nature, he was deluded in his con-
science to think it lawful; but that he was since convinced to
the contrary. But still he asserted that he made no compact
with those spirits, never did harm to others by their means,
nor ever pryed into the fortune of himself or others: he ex-
pressed a hearty repentance for, and detestation of, his sins;
so that though these matters cost him his life, yet I have room
to believe him happy in the other world.®

Thus ends Bedford’s account (apart from some pious mutter-
ings about the sobriety and respectability of Parkes’ relations)
but it is perhaps worth adding that Parkes died of ‘a wasting
distemper, without anything remarkable attending his death’
and that it was only conjectured that this disease was ‘occa-
sioned by the fright he induced from the spirits the last time he
raised them’.

Besides the astrologers (whether professional talisman manu-
facturers or incompetent amateur experimenters such as the
unfortunate Parkes) there were the cunning-men—to use the
common eighteenth-century term for the diviners, popular
healers and white witches of the period—who clearly played an
important part in the survival of magic at a more ‘folksy’ level.
Not a great deal is known about the activities of these people,
for they were usually discreet enough in their doings and, in
any case, their clientele was largely drawn from a social class

3 A brief and somewhat inaccurate version of these events was
given by E. M. Butler in Ritual Magic (Cambridge University Press,
1949). Professor Butler seems to have relied exclusively upon The
Spectre, Or News of the Invisible World (London, 1839) an unsatis-
factory secondary source.
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that made little impact on the periodical literature of the time.
Nevertheless, it is clear that some of them specialised in the find-
ing of missing property and persons; those familiar; with eight-
eenth-century legal history will remember the cunning-man who
played such an odd part in the ‘Canning Wonder’, the mys-
terious vanishing and reappearance of young Elizabeth Cann-
ing. Others kept alive a knowledge of the use of love philtres,
while a few of them may have been prepared to manufacture, at
a price, philtres intended for other and darker purposes—it was
not only in France that young wives afflicted with elderly hus-
bands could obtain a ‘powder of succession’. I am sure that at
least one of these folk-magicians had either extraordinary hyp-
notic abilities or some other means of inducing collective hallu-
cinations, for on no other hypothesis can I explain the following
account (circa 1800) of the story told by a collier to a certain
Stephen Penny, and relating to a conjuror (the word is, of
course, used in its original sense of one who conjures spirits)
named Coal.

leaving work one winter evening about ten o’clock
(about twenty-five years since), he went to refresh himself at
a little public house he pointed out to us with his finger, not
far from us. He sat down in company with the said Coal and
six or seven other persons, amongst whom was the landlord
of the house, who had been joking and laughing at Coal about
his pretended art of conjuration, telling him he believed
nothing of it, and that it was all mere imposition. Upon this
Coal told the landlord and company that if they were willing
to see a specimen of his art and would sit still and quiet whilst
he was performing it, he would soon convince them by caus-
ing a tree to grow up before their faces, and men, too, to come
in and cut it down. They promised to sit still; upon which
Coal, retiring to a corner of the room with his back towards
the company, seemed to take something out of his pocket;
but immediately afterwards he and the whole company very
distinctly saw by the light of the candle in the room a small
tree, an inch or two thick, gradually rise out of the stone floor
of the room, to the height, as he thinks, of three feet, with
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branches and leaves, and in all respects like a natural tree;
that when it was thus grown up, this informant and all the
rest of the company saw two little men, each about one foot
high, dressed in short jackets, with caps on their heads, their
complexions sunburnt, and bearing their axes, begin to cut it
down with great celerity, the chips flying about at every
stroke; that the tree seemed to fall with great force, and as
soon as this was done, the tree, chips, and the little workmen
went from their sight, they knew not how, leaving all the
company in a great consternation, except this informant him-
self, who says he beheld the whole from beginning to end
(which he thinks was about half an hour) without any
sensible degree of fear, though at the same time he confessed
he wished he had been elsewhere. That he observed one of
the little workmen, during the gathering up of the chips, to
look about very angrily, and that Coal observing the same
also, said he was sure some of the company had taken away
and concealed some chips of the tree, but whether it was so,
this informant said he does not now well remember.

The great simplicity and seriousness with which this man
delivered his whole narrative was sc very remarkable, that
there was not the least room to suspect his having any design
to impose upon us, or that he himself did noi really believe he
saw what he related. He assured us he was in no way disordered
by liquor at the time it happened, nor does he remember any
of the company were so; and said Coal had the character of
being a sober, serious man, much given to mathematical and
other studies, that he died to all appearances of old age, and
without anything extraordinary attending his death.

Parkes with his musical spirits and his unpleasant familiar,
Coal with his wood-chopping gnomes, others of the same breed
whose very names are now forgotten; such were the men who
practised and kept alive the magical arts in the age of Locke and

Voltaire.
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IL. The Revival of Magic

Other magicians beside Coal seem to have chosen to demon-
strate their alleged occult powers in the public houses of Eng-
land, and some three quarters of a century after Coal’s curious
exhibition, Canon Wood the Rector of Newent in Gloucester-
shire, sent the following account to Father Lee of Lambeth, one
of the Bishops of the Order of the Corporate Reunion:

A man named Hyett of Newent told me that he was in a
public house many years ago, when a stranger came in. This
stranger offered in return for some refreshment given him, to
show the party assembled, three or four people, the following
exhibition. He put a sixpence down in the centre of the
apartment. The coin untouched moved along the floor to the
wall, ascended it, and then traversed the ceiling until it
arrived over the spot it started from, and then dropped down
upon it. Hyett remarked that he was much relieved when
the stranger departed.

Long before Hyett, however, there had been the first stirrings
of a revival of interest in the magical-mystical tradition. This
revival was at first closely associated with the late eighteenth-
century romantic movement and its admiration for all things
Gothic; thus the writings of Ebenezer Sibley, which presented
an ossified form of the magical tradition dressed up in a
romanticised mock-mediaeval costume, were clearly the product
of the same social forces that had been responsible for the
architecture of Walpole’s Strawberry Hill, the literary success
of Monk Lewis, and the appearance of a high-grade and chivalric
free-masonry claiming descent from the Rosicrucians and the
Knights Templar.

The same Gothic influences can be discerned in Francis Bar-
rett’s The Magus (London, 1801)—the Gothic element is par-
ticularly noticeable in the illustrations—and in Lives of the
Alchymistical Philosophers, a piece of hack-work which has also
been attributed to Barrett but which, on stylistic grounds, I
think more likely to have been written by William Godwin,
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whose Caleb Williams shows a considerable acquaintance with
the occult literature of the period.

Without question, The Magus was one of the most curious
literary effusions of its century; and, in spite of its inaccuracies
(the formulae given were often woefully incomplete and mis-
leading, the Hebrew was full of errors), in spite of the author’s
monotonous style and excessive credulity (he solemnly described
one Adept as having lived on a diet of no more than a daily
gooseberry), and in spite of the over-ambitiousness of attempt-
ing to produce ‘a complete system of occult philosophy’, from
alchemy to talismanic magic, within the compass of a single
volume, it was a genuine attempt to separate the wheat of the
genuine Theurgic tradition from the chaff that had become
so thoroughly mixed with it; a work of real importance in, and
influence upon, the occult revival—indeed, it is still a potent
influence upon some occultists at the present day.*

At the end of his book Francis Barrett advertised a school
of ritual magic that he was engaged in establishing at his home
in Marylebone:

The author of this work respectfully informs those who
are curious in the studies of Art and Nature, especially of
Natural and Occult Philosophy, Chemistry, Astrology, etc.
etc. that, having been indefatigable in his researches into
those sublime Sciences, of which he has treated at large in
this Book, that he gives private instructions and lectures
upon any of the above-mentioned Sciences; in the course of
which he will discover many curious and rare experiments.
¢ At the present time The Magus is available from four different

publishers. The first of these modern editions, ludicrously re-entitled
Hindu Magic, was originally published by the late L. W. de Law-
rence who, with the impertinence and conceit that were so typical
of him, claimed to be its author! There are two photolithographic
reproductions of the original 1801 edition available, produced by,
respectively, University Books of New York and Vance Harvey of
Leicester. Finally, there is a roneo version produced by Helios Books
of Toddington as part of its Rare Text series. On grounds of quality
and price the Vance Harvey version is probably the best, but on no
account should the serious student miss Timothy D’Arch Smith’s
learned and lucid introduction to the University Books edition.
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Those who become Students will be Initiated into the choices
operations of Natural Philosophy, Natural Magic, the Cabala,
Chemistry, the Talismanic Art, Hermetic Philosophy, Astro-
logy, Physiognomy etc. etc. Likewise they will acquire the
knowledge of the RITES, MYSTERIES, CEREMONIES and PRIN-
CIPLES of the ancient Philosophers, Magi, Cabalists, Adepts,
etc.—The purpose of this School (which will consist of no
greater number than Twelve Students) being to investigate
the hidden treasures of Nature; to mind to a contemplation of
the ETERNAL WISDOM; to promote the discovery of whatever
may conduce to the perfection of Man; thus alleviating the
miseries and calamities of this life, both in respect of ourselves
and others to secure to ourselves felicity hereafter; and finally
the promulgation of whatever may conduce to the general
happiness and welfare of mankind.—Those who feel them-
selves thoroughly disposed to enter upon such a course of
studies, as is above recited, with the same principles of philan-
thropy with which the Author invites the lovers of philo-
sophy and wisdom, to incorporate themselves in so select,
permanent and desirable a society, may speak with the Author
on the subject, at any time between the hours of Eleven and
Two o’clock, at 99, Norton Street, Mary-le-Bonne.

Letters (post paid) upon any subject treated in this Book,
will be duly answered, with the necessary information.

I know that at least one student joined this school of magic,
for I have seen his papers and diaries. It is likely that there
were others, and Montague Summers, who, in spite of his more
than ultramontane Roman Catholicism, real or assumed,® was

5 With all due respect to such admirers of him as Father Brocard
Sewell it seems to me that there was at least some element of affec-
tation in Summers’ ultra-Papalistic Catholicism. He was certainly
a schismatic, for, although he invariably dressed as a Roman priest,
his orders were derived from a highly irregular source, thus ipso
facto bringing him under a major excommunication of the Latin
Rite. Summers was probably ordained by Vernon Herford who was,
of all things, a Syro-Chaldean bishop who was a Unitarian in theo-
logy ! If this was the case Summers’ orders were not only irregular
but were probably invalid, for Herford’s ordinations were almost cer-
sainly deficient in intention if not in form.
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usually historically accurate, suggested that an occult associa-
tion, derived from Barrett, was established in Cambridge. He
wrote:

I have been told that Francis Barrett actually founded a
small sodality of students of these dark and deep mysteries,
and that under his tuition—for he was profoundly learned
in these things—some advanced far upon the path of trans-
cendental wisdom. One at least was a Cambridge man, of
what status—whether an undergraduate or the Fellow of a
College—I do not know, but there is reason to believe that
he initiated others, and until quite recent years—it perhaps
persists even today—the Barrett tradition was maintained at
Cambridge, but very privately, and his teaching has been
handed on to promising subjects.

Whatever may have been the extent of Barrett’s influence
in Cambridge it is certain that whole generations of occultists
based their first tentative experiments in Ritual Magic and
Ceremonial Skrying on information they extracted from The
Magus. In the second half of the nineteenth century a group
of occultists using Barrett’s techniques gathered round the mystic
and visionary Fred Hockley, who had himself been a pupil of a
member of Barrett’s school, and by the ’seventies demand for
The Magus was such that a London publisher brought out a
new edition.

Amongst Hockley’s closest friends and associates was Kenneth
Mackenzie who, while still a very young man, had become
interested in the occult after a remarkable personal experience
of the supernatural. This experience began, prosaically enough,
with a conversation upon the subject of ghosts and apparitions
between the Rev. T. A. Buckley® and Mackenzie himself. At
the close of the conversation the two young men entered into
a compact that whichever of them died first would return to

® Theodore Alois Buckley, born 27th July 1825, was one of the
chaplains of Christ Church, Oxford. He died on the Festival of King
Charles the Martyr, January 3oth 1856. An obituary appeared in
the Gentleman's Magazine for March 1856.
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his friend ‘to indicate the certainty and reality of the life beyona
the grave'.

Three days later, just half an hour past midnight, Mackenzie,
who was lying in bed, not thinking of Buckley, of whose death
he was not yet aware, suddenly felt ‘a cold clammy hand very
gently placed upon his forehead’. Not surprisingly, Mackenzie
turned round in order to see what had caused this odd and
frightening sensation. He saw ‘the spirit of Buckley, in his usual
dress, standing at his bedside with a portfolio under his arm,
exactly as he had so often seen him in life’. Mackenzie claimed
that after he had recognised the figure it ‘retreated towards the
window, but after remaining there most distinctly visible both
in form and feature for more than two minutes, it slowly faded
away’.

This apparition, which Mackenzie saw twice more, seems to
have had a profound effect upon his intellectual development.
He began to attend seances and to make a study of spiritualism,
already becoming fashionable since the commencement of D. D.
Home’s spectacular mediumistic career in the previous year.
More significantly, he became almost the first English student
of the works of Eliphas Levi—Dogme de la Haute Magie had
been published in 1854 and its companion volume, the Rituel,
in 1856—and I suspect that he fell completely under the spell
of that writer’s limpid French style and ingenious romanticisa-
tion of the magical tradition, for by 1861, when he had two
long interviews with Levi, his attitude towards the French
mage was one of veneration. I am certain that Levi found his
English visitor’s solemnity difficult to cope with—Mackenzie
actually mistook his host’s tobacco-jar for a valuable statuette
of the goddess Isis—and reading between the lines of Mackenzie’s
lengthy account’ of these visits it is clear that Levi indulged in
a good deal of leg-pulling.

There is no doubt that Mackenzie developed into what is
sometimes called ‘an advanced occultist’; he claimed a con-
tinental Rosicrucian initiation from a mysterious Count
Apponyi, he became an important figure in a masonic Rosi-

7 This account is reprinted in full in my Ritual Magic in England
(Neville Spearman Ltd. 1970).
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crucian organisation, the Societas Rosicruciana in Anglia, he
studied magic (whch he defined as ‘a psychological branch of
science, dealing with the sympathetic effects of stones, drugs,
herbs, and living substances upon the imaginative and reflective
faculties’) and, when he died, he left behind him notebooks
dealing with the extraordinary Enochian magical system of the
Elizabethan occultists Dee and Kelley.

III. The Golden Dawn

Mackenzie spent a good deal of time in Europe—both his French
and his German were excellent—and I am inclined to believe
that working-notes made by him of rituals he had witnessed in
some German Rosicrucian temple were the basis of the odd
cipher manuscripts that were found by the Rev. A. F. A. Wood-
ford amongst the papers of Fred Hockley, who had died in
1885. It was the discovery (and transcription) of these manu-
scripts that was the immediate cause of the foundation of the
Hermetic Order of the Golden Dawn, the organisation whose
activities and teaching were largely responsible for the survival
of the so-called ‘Western Esoteric Tradition’ and whose mem-
bers, although few in number, exerted an enormous, while
sometimes hidden, influence on their own time and times since.

These manuscripts are of such importance that I feel it worth
spending a short time upon an examination of their contents.
Early in 1970 shortly after the completion of my Ritual Magic
in England, Mr. Ellic Howe, a distinguished historian of the
printing industry, showed me a xerox copy of what I am now
convinced was A. E. Waite’s own transcription of the original
manuscript. At first I thought that there was a faint possibility
that the Waite manuscript was not a copy of the original docu-
ment but was simply a cipher manuscript concocted by Waite
himself in order to validate the rituals he had written (circa
1910) for the Holy Order of the Golden Dawn—a splinter-
group controlled by Waite and one of his friends. Later, how-
ever, with the permission of the London collector who owns
the original, Mr. Howe allowed me to make a detailed examina-
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tion of the photocopy and to complete its decoding into English,
a task which had been begun by Mr. Howe himself. It soon
became clear to me that my suspicions were quite unjustified;
for although the manuscript was full of errors, they were not
the errors of someone transcribing an English text into an
alphabetic code; rather were they the mistakes of someone (pre-
sumably a professional scribe) mechanically copying symbols of
whose real significance he was quite unaware.

I am sure that the ordinary reader of this introduction would
be bored if I went into a lengthy technical examination of the
contents of the cipher manuscript; I shall therefore confine my-
self to simply stating my observations and conclusions in tabu-
lated form:

(a) The manuscripts give an outline of five allegedly Rosi-
crucian grade rituals—Neophyte, Zelator, Theoricus, Practicus,
and Philosophus—all except the first of which are attributed
to various stations on the Qabalistic Tree of Life. I found these
rituals to be in a form far less skeletonic than I had expected,
for even such minor points of detail of the design of the sash
worn by initiates are given. As I compared the manuscript
rituals with those actually used in the Golden Dawn I realised
that the latter owed far more to the former than they did to
the synthetic genius of S. L. MacGregor Mathers.

(b) Those—they include Crowley, Regardie and myself—who
have condemned Mathers for introducing an excessively com-
plicated and, to some extent, antagonistic symbolism into the
‘Grades of the Elements’ have been quite wrong to do so. Our
criticisms may have been justified, but, if so, they were aimed
at the wrong target; for the confusion of symbols (even to the
appearance of the Samothracian gods known as the Kabiri) comes
from the manuscript, not from Mathers.

(c) The manuscripts originated in the latter half of the nine-
teenth century, for their eclectic approach makes an earlier
date inherently improbable; the high-grade masonic rituals of
the eighteenth century are often boring and always technically
inferior to the manuscript rituals, but their symbolism is usually
consistent. If, for example, a ceremony is centred around the
tomb of some obscure Old Testament figure one is not suddenly
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dragged off to the cofiin of Mahomet or the Vault of Christian
Rosycross!

(d) While the basic structure of the rituals was probably based
on someone’s (Mackenzie’s?) observation of a Rosicrucian temple
in Europe (Germany? There is some resemblance to 1777 rituals
of the Golden Rosicrucians) a good deal had been added from
English sources—for example, the ‘Enochian words of power’
given in the elemental grades.

(¢) Whoever prepared these manuscripts had a profound
knowledge of even the most obscure of English occult writings;
there are phrases that seem to come from such almost unknown
sources as the works of the seventeenth-century mystic Jane
Lead and the slightly later group of her followers known as the
Philadelphians.

(f) Those—they include that distinguished Yeats Scholar
Kathleen Raine—who have stated that Yeats had a hand in
‘working up’ the Golden Dawn rituals are incorrect. There are
two sentences in the later Golden Dawn rituals that are iden-
tical with lines of Yeats poetry; both are in the original manu-
scripts. In other words, Yeats was quoting the rituals, not vice
versa.

(g) Either the author of the manuscripts drew upon the writ-
ings of Eliphas Levi or, more probably, they both drew upon
the same unknown sources. Thus both a diagram of ‘Daniel’s
Man’ and a diagram of the ‘Altar of Incense’ that appear in the
manuscripts are identical with diagrams appearing in the sup-
plement to the French edition of Levi’s Key of the Greater
Mysteries.

The London temple of the Golden Dawn, named Isis-Urania
and working the rituals given in the cipher manuscripts, was
founded on March 1st, 1888, its three chiefs being Dr. Wood-
man, an elderly physician, W. Wynn Westcott, the Queen’s
Coroner for North-East London, and that flamboyant character
G. S. L. MacGregor Mathers. While the newly initiated Neo-
phyte was assured that ‘the Order of the Golden Dawn, of
which you have now become a member can show you the way
to much secret knowledge and spiritual progress, it can ... lead
...students . .. to the Summum Bonum, True Wisdom, and Per-
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fect Happiness’,® there does not seem to have been much teach-
ing of magical practice (as distinct from magical theory) until
1892 when a new grade (Adeptus Minor) and a Second Order
(Roseae et Aureae Crucis) were established.

Both the ritual—based on the legend of the mediaeval adept
named Christian Rosycross—of the Adeptus Minor grade and
the magical techniques taught to its members were derived from
MacGregor Mathers, who had allegedly obtained the former
from a continental adept, named Frater Lux e Tenebres, and
the latter from the ‘Secret Chiefs of the Order’, superhuman
beings of the same type as the Masters who were supposed to
have given Madame Blavatsky her mission. Mathers has left
his own description of how these new teachings were received;
a brief extract reads as follows:

Almost the whole of the Second Order Knowledge has been
obtained by me from them in various ways, by clairvoyance
... by astral projection on their part or mine ... by the table,
by the ring and disk ... at times by Direct Voice audible to
my external ears ... at times copied from books brought
before me I know not how ... at times by an appointment
astrally at a certain place ...’

For some years all went well with the Golden Dawn and much
magical work was done, but in course of time personality clashes
and other factors—I have told the story in full elsewhere—led
to quarrels, revolts and schisms. By 1903 the Order was split
into various warring schisms. Some of these worked the Golden
Dawn system in its entirety, others, such as the group led by
A. E. Waite and M. W. Blackden, threw the magical tradition
overboard, rewrote the rituals to suit their own prejudices, and
took refuge in an exclusively Christian mysticism. Still another

8 From the Order’s official history lecture, reprinted in full as an
appendix to my Ritual Magic in England.

*The ‘ring and disk’ referred to are the mediaeval equivalents of
the ouija board and of the pendulum used in modern radiesthesia.
The ‘table’ referred to is a table of letter—part of the Enochian
magical system. The full text of Mathers’ 1896 manifesto to the
Second Order, from which the above extract is taken, may be found
in my Ritual Magic in England.
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group, the Stella Matutina, became obsessed with astral pro-
jection and many of its members wasted their time buried in
the murky depths of their own unconscious minds.

In spite of this unhappy end to the original Order there is
no doubt that the authentic Golden Dawn system demands
respect; it is a coherent, logical system of practical occultism.
No one who has used the system to ‘evoke’ a spirit from the
dark realms of the unconscious to ‘charge’ a talisman, to travel
astrally through the Enochian ‘Aires’, can deny its effectiveness
or doubt that it achieves what it sets out to achieve.

IV. The Magic of the Golden Dawn

With one important exception there was, as I have pointed out
in the previous section of this introduction, very little practical
magical work taught in the five grades of the Outer, or First,
Order of the Golden Dawn. The exception was a ceremony
known as the Lesser Ritual of the Pentagram, a rite simple
enough in itself but capable of a considerable extension into
what is known as the Exercise of the Middle Pillar.

The existence of this ritual, or of something very like it, was
hinted at by Eliphas Levi who wrote:

The Sign of the Cross used by Christians does not belong
to them exclusively. It is also Qabalistic and there are two
ways of making it, the one reserved for priests and initiates,
the other set apart for neophytes and the profane. Thus, for
example, the initiate, raising his hand to his brow, said:
‘Thine is’, then brought his hand to his Breast, ‘the King-
dom’, then transferred his hand to the left shoulder, ‘the
Power’, finally to the right shoulder, ‘and the Glory’; then,
joining his hands, he added ‘Tibi sunt Malkuth et Geburah
et Chesed per aeonas’—a sign of the Cross which is absolutely
and splendidly Qabalistic, and which the profanation of the
Gnosis has completely lost to the official Church Militant.
The sign made in this manner should precede and conclude
the conjuration of the Four.

By the ‘conjuration of the Four’ Levi seems to have meant the
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invocation of the four Archangels of the Elements—Earth, Air,
Fire and Water—and the full rubric of the Golden Dawn cere-
mony was as follows:

1. Take a dagger into the right hand and face East.

2. Touching the forehead say Ateh (unto Thee)

3. Touching the breast, say Malkuth (the Kingdom)

4. Touching the right shoulder, say ve—Geburah (and the
Power)

5. Touching the left shoulder, say ve—Gedulah (and the
Glory)

6. Clasping both hands upon the breast, say le—Olahm
Amen (Unto the Age of the Ages, Amen)
7. Make an Earth Pentagram with the dagger and vibrate
JHVH.
8. Turning to the South do the same, but vibrate ADNI
9. Turning to the West do the same but vibrate AHIH
10. Returning to the East do the same but vibrate AGLA.
11. Extending the arms in the form of a cross say ‘Before me
Raphael, behind me Gabriel, on my right hand Michael,
on my left hand Auriel, for about me flames the Penta-
gram and in the column stands the six rayed Star.
12. Repeat 2—6, the Quabalistic Cross.

This ritual, at first sight almost trite in its simplicity, is
capable of being transformed into a potent method of spiritual
development; as Aleister Crowley said, ‘properly understood
it is the Medicine of Metals and the Stone of the Wise’. I would
advise those who doubt this statement to (a) make a detailed
study of Regardie’s book The Middle Pillar and (b) to do the
lesser Pentagram Ritual daily for a period of three months; they
will soon come to realise that Crowley was not exaggerating.

When the member of the Golden Dawn had undergone the
Adeptus Minor initiation ceremony—a magnificent rite, its
symbolism based on the discovery of a seven-sided Vault con-
taining the uncorrupted body of Christian Rosycross—he
entered the Second Order and began to undertake occult work
of a more complex nature. His first task was the manufacture
and consecration of his own magical insignia and weapons.
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These were seven in number; a Rose Cross, worn on the breast
of the initiate, a Lotus Wand, symbolising the twelve zodiacal
signs and the triumph of spirit over matter, a Sword, signifying
the force and power of Mars, and the four Elemental Weapons
—a Cup for Water, a Pantacle for Earth, a Dagger for Air, and
a Wand for Fire.

After this making and consecration—the latter had to be
carried out in the presence of a Chief of the Temple or some
other qualified Adept—and the completion of certain advanced
theoretical studies the Adept moved on to such matter as Talis-
manic and Enochian magic. In the former he was instructed
to ‘gather names, sigils etc. for a Talisman for a special purpose.
Make a design for both sides of it ... make up a special ritual
for consecrating to the purpose you have in mind and arrange
a time with the Chief for the Ceremony of Consecration’, while
in the latter he had to ‘make and colour a pyramid for a selected
square, and to make the God-form and Sphinx suitable to it ...
prepare a Ritual for practical use with this square, and in the
presence of a Chief ... build it up astrally and describe the
vision produced’.

It is almost needless to say the initiate was not confined to a
mechanical copying of magical rituals devised by others; he
was expected to use his own theoretical knowledge of occult
principles in the construction of ceremonies to suit his own
particular circumstances. Thus Aleister Crowley, while still a
member of the Golden Dawn, wrote his own complex ritual for
the consecration of a Jupiterian talisman designed to heal the
mother of a friend. Many of the rituals improvised by other
initiates were much simpler, but, it would seem, still remark-
ably effective. Here is an example of such a simple ceremony,
dating from about 1895 :*°

19The document I now reproduce (known as Flying Roll XXXIV
—the term Flying Roll is explained at a later stage of this introduc-
tion) was written by J. W. Brodie-Innes, a Scottish lawyer and
novelist, under his Order motto of Sub Spe. The notes, signed
N.O.M., D.D.CF,, and Resurgam, which appear in the text, are
by Wynn Westcott (N.O.M.), S. L. McGregor Mathers (D.D.C.F.)
and Dr. Berridge (Resurgam).
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Flying Roll XXXIV—An Exorcism by Frater Sub Spe

My wife had suffered a severe attack of influenza; her
recovery was followed by great exhaustion, an exhaustion
which ultimately I came to share. I considered this exhaustion,
which seemed more than natural and it came to me that this
was the obsession of some vampirising elemental. I seemed
to hear a voice say ‘cast it out’. I contemplated consulting
an Adept of our Order, but during intense concentration I
heard an almost audible voice say ‘You must do it yourself
under my instruction’. Thereupon I became conscious of the
presence in the room of a stately figure in a black robe, wear-
ing some shining insignia—I did not see or hear it speak
physically, but, nevertheless, I saluted it with the Portal and
5°=6°"" signs. The figure first responded by saluting me
gravely and then appeared to merge with me, to take pos-
session of my body. It gave me, partly signs and partly by
words, the following instructions: —

. Lower the gas. (I did.)

Burn Incense (I used Incense on a live coal from the fire).
Trace invoking Pentagram of Fire towards East.

Trace the sigil of Leo in the centre of pentagram.
Vibrate the Name of Power ADNI ha ARETZ.

Return the coal to the fire.

Face East and make Qabalistic Cross.

OV Pw P

>

11 This, and similar equations, represent various grades of the
Order. As the reader will frequently come across them in the course
of this book I take the opportunity to give them in tabulated form : —

I;:{:SBZ Ee.(; 1=09)) } attributed to Elemental Earth

Theoricus 2°=g° attributed to Elemental Air and the Moon

Practicus 3°=8° attributed to Elemental Water and Mercury

Philosophus 4°=7° attributed to Elemental Fire and Venus

Portal Grade. No Numerical Equation, attributed to Akasha,

Spirit
Adeptus Minor §°=6° attributed to Air and the Sun
8. Trace invoking Pentagram of Earth.
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I carried out these instructions to the letter but in default
of any magical implement traced the Pentagrams with my
hand. As I drew the Earth Pentagram I called up the foul
thing that had troubled me to manifest visibly before me.
As 1did so a vague blot, like a scrap of London fog, materialised
before me. At the same time I sensed my guide, standing
close to my right hand, raising his hand in the attitude of
the 1°=10" sign. I felt him (my guide) mentally order me
to command the appearance of the obsessing entity, using
the Names JHVH, ADNI, AGLA, AHIH. I did so and the
mist thickened and formed a kind of nucleus. My guide then
instructed me, ‘Use the Name of the Lord Jesus’. I did so,
commanding in that name a fuller manifestation. I saw, at
first dimly, ‘as in a glass darkly’, and then with complete
clarity, a most foul shape, between a bloated big-bellied toad
and a malicious ape. My guide spoke to me in an audible
voice, saying ‘Now smite it with all your force, using the
Name of the Lord Jesus’. I did so gathering all the force I
possessed into, as it were, a glowing ball of electric fire and
then projecting it like a lightning flash upon the foul image
before me.

There was a slight feeling of shock, a foul smell, a momen-
tary dimness, and then the thing was gone; simultaneously
my Guide disappeared. The effect of this experience upon me
was to create a great tension of nerves and a disposition to
start at almost anything. (You ought to have brought back
to yourself the ray you projected. N.O.M. And you should
also have closed up the opening you made to admit it, Resur-
gam). Afterwards, when going upstairs, I saw floating balls
of fire; this may have been hallucination. (No. D.D.C.F.)

Both my wife and myself rapidly recovered our full health.
Afterwards, a message came to me that ‘the unclean spirit is
gone out, but it remains to purge away his traces from the
house of life’. (The effect was first upon the Ruach and later
upon the Nephesch. N.O.M.)

A Final Note by D.D.C.F. It is not always permissible to
completely destroy an Elemental; you must not do it on
your own responsibility—but what you did was to disinte-
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grate a collective built-up form, not one Elemental, but many,
built up into one. Always invoke the Higher Forces first,
Angelic as well as Divine.

Some idea of the complexity of the magical studies and work
of the Golden Dawn initiate can be gained from the following
catalogue of manuscripts circulated to each member of the grade
of Adeptus Minor:

(A) General orders and curriculum of prescribed work

(B) Full Pentagram Rituals

(C) Full Hexagram Rituals

(D) Instructions for the Construction and Consecration of
the Lotus Wand of the Adept

(E) Description of the Rose Cross Lamen together with Ritual
for its consecration

(F) Sigils from the Rose, being a description of the way in
which the Sigils of Angels, Spirits etc. are derived from the
Rose Cross Lamen.

(G) Description of the sword and the Four Elemental Weapons
together with consecration ritual

(H) Clavicula Tabularum Enochi (a treatise on the Elizabethan
Enochian magical system)

(I) Notes on the Obligation of the Adeptus Minor

(K) Consecration Ritual of the Vault of the Adepti and
Corpus Christi ceremony

(L) The official history lecture

(M) The description of the Hermes Vision together with
Coloured Delineations of the geometrical figures attributed to
the Sephiroth of the Qabalistic Tree of Life

(N, O, P, Q, R) Complete treatise of the Tarot with attribu-
tions to Star Maps of both hemispheres and instructions for
projecting the Tree of Life in a sphere; i.e. the so-called globular
Sephiroth

(S, T) The Book of the Concourse of Forces and the Book of
the Angelical Calls: another two treatises on the Enochian
magical system

(U) A treatise on Man, the microcosm (little universe)

(V) A treatise on the four colour-scales of the Tree of Life
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(X) Ancient Egyptian god-forms applied to the letter squares
of the Enochian magical system

(Y) Rosicrucian Chess: yet another aspect of the Enochian
system

(Z 1, 2, 3) Three documents giving the symbolism of the
Temple and Ritual of the Neophyte grade of the Order. Z2 is
particularly important and applies the formulae of the Neophyte
to such seemingly diverse magical operations as invisibility,
alchemical transmutation and spiritual development

Most of the material catalogued above was published in the
four volumes of Israel Regardie’s monumental Golden Dawn
(Aries Press, Chicago 1937-40). However, in addition to these
fully official documents there were thirty-six side-lectures known
as Flying Rolls, dealing in depth with various aspects of the
magical-alchemical tradition, that circulated among the Adepti
of the pre-1900 Golden Dawn. Only a few of these were in-
cluded in Regardie’s compilation. The rest of this material,
hitherto unprinted, is included in this volume.

At first I intended to present the Flying Rolls in simple
numerical order (which would also have been their chrono-
logical order)—i.e. 1-36, but excluding, of course, all material
already printed by Regardie I soon realised that this would be
confusing for the ordinary reader, and I have therefore chosen
to divide the material into sections, each dealing with one
aspect of occult theory and/or practice.'?

12 Gee also my Exegetical Note on the Flying Rolls, published as an
appendix to this volume.
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Flying Roll No. V
Some Thoughts on the Imagination
By V. H. Fra. Resurgam®

The uninitiated interpret Imagination as something ‘imaginary’
in the popular sense of the word; ie. something unreal. But
imagination is a reality.

When a man imagines he actually creates a form on the
Astral or even on some higher plane; and this form is as
real and objective to intelligent beings on that plane, as our
earthly surroundings are to us.

This form which Imagination creates may have only a
transient existence, productive of no important results; or it
may be vitalised and then used for good or evil.

To practice magic, both the Imagination and the Will must
be called into action, they are co-equal in the work. Nay more,
the Imagination must precede the Will in order to produce
the greatest possible effect.

The Will unaided can send forth a current, and that current
cannot be wholly inoperative; yet its effect is vague and in-
definite, because the Will unaided sends forth nothing but the
current or force.

The Imagination unaided can create an image and this image
must have an existence of varying duration; yet it can do
nothing of importance, unless vitalised and directed by the
Will.

When, however, the two are conjoined—when the Imagina-
tion creates an image—and the Will directs and uses that image,
marvellous magical effects may be obtained.

The following instances may serve to illustrate the operation
of magical projection, which I have practised myself, and
partly taught.

But here a caution is necessary—though this method became
known to me by study and reflection before I was initiated

! Resurgam was the Order name—the so-called magical motto—of
Dr. Berridge. (Editorial Note.)
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into the G.D., so I only deemed it safe to entrust the process
to two others, who I knew could be trusted.

It must never be forgotten that an occult process which
may be used for good may also be used for evil. A black magi-
cian possessed of this knowledge might strengthen himself
thereby, and protect himself from the danger of the recoil of his
own evil actions on the occult plane, and so become energised
for further evil. Added to which—one knowledge leads to
another, and a single clue may lead to further important dis-
coveries.

The more I reflect on the matter, the more I feel convinced
that this knowledge should not pass beyond our Order.

First Illustration
A few years ago, I noticed that invariably after a prolonged
interview with a certain person, I felt exhausted.

At first, I thought it only the natural result of a long con-
versation with a prosy, fidgetty, old gentleman; but later it
dawned upon me, that being a man of exhausted nerveus vita-
lity, he was really preying upon me. I don’t suppose that he
was at all externally conscious that he possessed a vampire
organisation, for he was a benevolent kind-hearted man, who
would have shrunk in horror from such a suggestion.

Nevertheless, he was, in his inner personality an intentional
vampire, for he acknowledged that he was about to marry a
young wife in order, if possible, to recuperate his exhausted
system.

The next time, therefore, that he was announced, I closed
myself to him, before he was admitted. I imagined that I had
formed myself a complete investiture of odic fluid, surrounding
me on all sides, but not touching me, and impenetrable to any
hostile currents.

This magical process was immediately and permanently suc-
cessful—I never had to repeat it.

Second Illustration
A lady, hoping to develop herself spiritually had allowed
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herself to become passively mediumistic, and her health began
to fail.

On one occasion, feeling very weak, she asked me to mes-
merise her. I availed myself of this opportunity, and while
apparently only making mesmeric passes over her I occultly
surrounded her with a protective aura as in my own case. The
result was successful, she improved in strength, and, as a well-
known student of occultism observed to me, ‘she looked more
human’; and with all this, her mediumistic experiences ceased.
Had she followed my advice, and held herself positive; I believe
she would have fully recovered her health and strength; but
she again drifted back into her former condition of passive
mediumship, her health broke down, and after a lingering ill-
ness, she died.

I had not been initiated into the G.D. then, or should have
afterwards used the Banishing Pentagram for my own pro-
tection. About two weeks after, I had a vivid dream that I was
endeavouring to evoke an elemental, which attacked me, causing
a sudden choking in the throat, and an electric shock in the
body. The dream had an astrological meaning; and at the same
time I believe it had a physical basis and that same vampirising
spirit which had been preying on its victim, determined to
attack me, in revenge for having thwarted its designs.

Third Illustration

A lady asked my occult aid against a man whom she often
met, whose presence invariably made her exhausted and ill.

He had bad health, and I judged it to be another case of
vampirising,

I obtained a description of this man, but without telling the
process, or when I would undertake it.

First, I imagined they stood facing each other; then I inter-
posed a shield of defence. I then formed round her a complete
investiture of odic fluid.?> I also made the ordinary Invoking
Pentagram upon her for protection. The injurious effects which

2The phrase ‘odic fluid’ is derived from nineteenth-century mes-
merism. It is roughly equivalent to the Astral Light of Levi and the
Akasha of the Theosophists. (Editorial Note.)
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she had formerly experienced never returned and she remained
ever completely passive to him.

Fourth Illustration

A lady told me of a man who exercised a peculiar fascination
over her; she was always thinking of him, although she did
not care for him.

As I had received some intimation that he had some acquain-
tance with Voodoo magic I determined to sever the chain.

I imagined they stood facing each other and that he had
thrown out currents of odic fluid, which had entangled her in
their meshes. Then I imagined a sword in my hand with which
I severed them, and then with a torch burnt up the ends of the
filaments still floating round her.

The unnatural fascination soon ceased and in a few months,
their acquaintance came to an end.

Fifth Illustration

A man complained to me, that some years ago, he was con-
stantly having another man make use of a peculiarly profane
expression, which ever after haunted him, obtruding itself into
his mind at the most inopportune times.

It seemed to me that the words constituted what the Oriental
occultists call a mantram; that is, a word or phrase which can
produce occult effects by setting up vibrations in the akasa.

I judged that some elemental had been vitalised thereby, and
had attached itself to a sensitive. I advised him the next time
the phrase troubled him—first to imagine he saw before him
some horrible creature as the embodiment of the profanity itself
—next to hold this creature firmly before him, and then to send
forth an occult dynamite shell, penetrating into the elemental,
and then exploding and blowing it to atoms.

When I next saw him he said that he had not succeeded in
disintegrating the elemental, but that he had driven it away,
and was now very little troubled by it.

One further caution may be made in conclusion.

While it is always lawful, and often advisable, to consult with
some higher Adept before commencing any important magical
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work; yet, in every other direction, absolute secrecy must be
maintained until the work be done. If it be talked about to
others it tends to decentralise it, and so dissipate the force, be-
sides running the risk of meeting with inharmonious currents
from their minds.

If it be mentioned to the one on whose behalf the work is
done, it tends to disturb his equilibrium by causing a state of
nervous expectancy, which is unfavourable for the reception
of the Occult good intended.

Supplementary Remarks
By G. H. Fra. N.O.M.?

The paper now read by our V. H. Frater Resurgam seems to
me to require a preliminary chapter of introductory and more
simple matter.

His remarks are valuable, and his instances are such as you
may yet each possibly attain to the performance of; they are
a credit to himself.

I can only add a few notes.

Imagination must be distinguished from Fancy—from mere
roving thoughts, or empty visions: By it we now mean an
orderly and intentional mental process, and result.

Imagination is the Creative Faculty of the human mind, the
plastic energy—the Formative Power.

In the language of Esoteric Theosophists, the power of the
Imagination to create thought forms is called KRIYA SAKTI,
that is the mysterious power of thought which enables it to
produce external phenomenal, perceptible results by its own
inherent energy when fertilised by the Will.

It is an ancient Hermetic dogma that any idea can be made
to manifest externally if only, by culture, the art of concentra-
tion be obtained; just similarly is an external result produced
by a current of Will Force.

The Qabalah taught that man, by his creative power through

¥ The initials are short for Non Omnis Moriar, one of the magical
mottoes of Wynn Westcott. (Editorial Note.)
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Will and Thought—was more Divine than Angels; for he can
create—they cannot. He is a step nearer the Demiurgos, the
Creative Deity—even now that he is encased in matter—nearer
than the Angelic Hosts although each Angel is a Spirit only—
and not tainted with matter.

Even the orthodox conception of an Angel is that of a being
who executes commands and not of one who originates, creates,
and acts ‘de novo'.
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Flying Roll No. I, Part II
A Subject for Contemplation
By G. H. Frater N.O.M.

To obtain magical power, one must strengthen the will. Let
there be no confusion between will and desire. You cannot will
too strongly, so do not attempt to will two things at once,
and while willing one thing do not desire others.

Example

You may at times have passed a person in the street, and as
soon as passed may have felt some attraction, and the will to
see him again; turning round (you) may have found that he
also turned to you.

The will, although untrained, may have alone done this. But
if you, untrained, walk out again, and decide to make the
experiment of Willing that he who passes you shall turn round,
and try it, you will fail. Because the desire of gratifying your
curiosity has weakened the force of your will.
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A Subject for Contemplation
By G. H. Frater N.O.M.

Before even strength of will, you must have purity of body,
mind, intellect and of emotion if you hope for magical power.

The spiritual powers will flourish only as you starve the
animal soul, and the animal soul is largely dependent on the
state and treatment of the animal body. The animal man is to
be cared for and protected, kept in health and strength, but
not petted.

Be moderate in all things human. Extreme ascetic habits, are
to you here, a source of another danger, they may lead only
to a contemplation of your own Heroism, in being abstinent.
To be truly ascetic is indeed to submit to discipline and to
curb unruly emotions, thoughts and actions. But, who is a slave
to his animal soul, will practice vice even in a Forest; while
he who restrains himself among the crowds of a city, and passes
through a busy life—unpolluted, shows more resistance and
suffers a severer discipline, and shall obtain a greater reward.
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Remarks upon Subject for Contemplation
By V. H. Fra Levavi Oculos*

Spiritual power results from the transmutation of the gross
animal nature. The various centres of sensation in the human
body can be harmonised by the equipose or circulation of the
contrary forces of attraction and repulsion—or, on the other
hand, the vehicle of excess.

If ‘Our God is superlative in His unity’, analogy must follow
between the greater and lesser worlds.

One of Danton’s clairvoyants once described a lake of gold
in the centre of the earth, and we have the injunction ‘visita
interiora terrae, etc’ The primum mobile of even a common-
place vessel is placed in the centre of the ship. Now, the place
of power and seat of equipoise is in numbers; the number § as has
been pointed out: —

1234 567809.
That is the Sephira Geburah ‘Where there is Gold’, whose
lineal figures traced with the single point uppermost is the most
powerful continuous symbol there is.*

By the sign of the Microcosm is symbolized the athanor of
the Alchemists—at everybody’s hand without their knowing
it.

‘A strong and decided will’, says Levi, ‘can in a short space
of time arrive at absolute independence’.

This condition of equipoise is therefore necessary before the
manipulation of the will is even possible; and will is some-
thing more than the ascending of our higher desires over the
lower, being a kind of electric force, the executive of desire.

In this light it is the creative power, which fashions accord-
ing to the ideal forms or subsisting types. It is therefore through
the agency of the will that the hidden becomes manifest,
whether in the Universe or Man.

¢ Levavi Oculos was the magical motto of P. W. Bullock (Editorial
Note).

% Le.—the Pentagram. (Editorial Note.)
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The student has to learn to arouse those forces within him
or her self.

This masterly indifference is the great theme of the Bhaga-
vada Gita and the Indian Yogis—in fact both East and West
unite in teaching us to preserve that equal mean between two
extremes, which is the law of immortality.
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Flying Roll No. II, Part III
Three Suggestions on Will Power

y
S.S.D.D.

Head 1. In studying the nature of the will force we are aided
by our Minutum Mundi scheme. Mars, Geburah, Fire, Aries,
each expressive of the will force on different planes, are all
red in colour. The Red Lion was used as a symbol by the Alche-
mists to express the highest powers of the Adept. The whiteness
of purity having been attained, the heat must be violently
increased, until the redness of perfect strength manifests itself.
Head 2. Now the danger which attends our labours arises
from attempting to exercise this will power, before we have
purged ourselves of ignorance and darkness.

Until we know we must refrain from doing. This sounds as
if the case was pretty hopeless; but we have each in our own
persons all the materials for experiment, and as long as we
desire light, and do all we know to obtain it, we are not likely
to do ourselves permanent harm; but at the same time we can-
not be too careful in applying the very superficial magical know-
ledge we have at present to others, especially to those who are
uninitiated. The danger I have found is that though the first step
is most difficult, I mean it is extremely difficult to gain control
over another’s will so as to alter their natural tendencies; yet
this once done the force you have set in motion becomes almost
uncontrollable, the other individual seems sometimes to only
live in your presence, and the last state of that person is worse
than the first. This is a noticeable feature in the cases of those
who have been cured by faith healers; or professional hypnotists.
Head 3. Having explained these dangers, the method I advise
for cultivation of will is, to imagine your head as centre of
attraction with thoughts like rays radiating out in a vast globe.
To want or desire a thing is the first step in the exercise of
Will; get a distinct image of the thing you desire placed, as it

® The initials stand for Sapientia Sapienti Dona Data, the magical
motto of Florence Farr. (Editorial Note.)
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were, in your heart, concentrate all your wandering rays of
thought upon this image until you feel it to be one glowing
scarlet ball of compacted force. Then project this concentrated
force on the subject you wish to affect.



Flying Roll Neo. VI
Concerning Flying Roll No. II
A Note by G. H. Frater
D.D.CF"—7°=4°

With regard to the admirable note by V. H. Soror S.S.D.D. on
Will Power and Use—I would suggest that: —

Before bringing the scarlet ray into such intense action in
the Heart, as is explained by her, that the Adept should elevate
his thought and idea to the contemplation of the Divine Light in
Kether, and considering Kether as the crown of the head,
to endeavour to bring a ray from thence, into his heart—his
Tiphereth through his path of Gimel and then to send the scarlet
ray into action; the effect will be powerful and the process
safer: otherwise there is a risk to the heart, and a risk of fever,
il it be frequently done.

" These are the initials of the Deo Duce Comite Ferro, one of the
magical mottoes of S. L. MacGregor Mathers. (Editorial Note.)
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Astral Projection
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Flying Roll No. IV
Flying Roll No. XI
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Prefatory Note

I feel it advisable to preface the following material with a short
note on the Golden Dawn technique of using symbols as a
means of obtaining controlled astral visions; that is to say,
meaningful, extremely vivid, and completely coherent day-
dreams in which the dreamer retains all his normal powers of
choice, will-power and judgment. In these dreams, so it is
believed, the seer is enabled to come into contact with deepest
levels of what Jungian depth-analysts call the Collective Un-
conscious and the mediaeval Hermetic philosophers called Anima
Mundi—the Soul of the World.

The process used is best described as auto-hypnosis by means
of a symbol. The seer begins by holding before his mind a
symbol—it may be physically present, painted on a card, or,
more difficult, formulated in the imagination only—and persists
in this until no other factor is consciously present in his think-
ing. He then, in his mind’s eye, deliberately transforms the
symbol into a vast door (or sometimes a curtain, ornamented with
the symbol), wills the door to swing open, passes through it
in imagination, and allows the day-dream to commence. It is
perhaps worth saying that most experimenters with this tech-
nique have found that the dream experienced bears a real
relationship to the symbol used. Thus if the seer uses a symbol
equating with Elemental Fire he may find himself near a vol-
cano or observing the self-immolation of a Phoenix, but never
will he find himself bathing in a lake or flying through the air.!

The symbols normally used by the beginner in this practice
were, and are, the Tattvas and sub-Tattvas, coloured symbols
of the Elements and sub-Elements. These simple geometic forms,
which Mathers and his fellow Chiefs seem to have derived from
an early Theosophical treatise, Nature’s Finer Forces, by Rama

1This congruence between symbol used and vision experienced
was described by W. B. Yeats in The Trembling of the Veil, Book
III, Section II-VI inclusive. Yeats claimed that he had made York
Powell talk of a burning house at a dinner party by imagining Tejas,
the Fire Tattva.
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Prasad, are five in number and from them are obtained a further
twenty sub-symbols. The five mother-symbols are Tejas, a red
equilateral triangle representing Elemental Fire, Prithivi, a yel-
low square representing Elemental Earth, Apas, a silver horizon-
tal lunar crescent representing Elemental Water, Vayu, a blue
circle representing Elemental Water, and Akas, a violet-black
egg shape representing Elemental Spirit. The twenty sub-Tattvas
are formed by taking a mother-symbol and placing in the midst
of it a small-scale representation of any of the four symbols.
The various sub-symbols must not be confused with one another.
For example Tejas of Prithivi, Fire of Earth, represented by a
small red triangle on a yellow square, is a very different thing
from Prithivi of Tejas, Earth of Fire, represented by a small
yellow square on a red triangle.

After Tattva-vision had been thoroughly mastered the Golden
Dawn initiate went on to the use of more complex symbols,
for example the Tarot trumps and the strange sigils of Phaleg,
Ophiel and the other Olympic Planetary Spirits. The really
advanced students used the so-called Enochian Pyramids® as
their doors to the Unseen.

It may be that some of my readers may wish to undertake
personal experimentation with this method of astral explora-
tion. If so, they should bear in mind that any traditional symbol
may be used to induce the required state of auto-hypnosis. Thus
some contemporary occultists use the sixty-four Hexagrams of
the Chinese Yi King, simple black and white symbols, made up
of whole and broken lines, which are held much more easily
in the imagination than more complex glyphs such as the Tarot
trumps. If the Yi King is used in this way there seems to be,
once again, a real causative link between the symbol used and
the visions experienced. This connection is splendidly illustrated
by an experience undergone by W. B. Seabrook, the American
journalist and traveller.

2The last Flying Roll printed in this section is concerned with
visions obtained in this way. I have therefore felt it advisable to
give a brief explanation of the Enochian magical system, its letter-
squares, and the Sphinxes and Pyramids derived from these letter-
squares, in Appendix B of this book.
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Seabrook had been experimenting for a year or so with ‘travel-
ng through the door'—he had probably learnt the technique
rom Aleister Crowley, with whom he had at one time been
riendly, using a Yi King Hexagram, chosen at random by
hrowing tortoise-shell sticks in the air, as the symbol on the
oor. Seabrook himself does not seem to have had any parti-
ularly interesting experiences beyond the door, and he usually
>und himself looking for a mysterious lost object, the exact
ature of which he remained unaware. His friends seem to have
een more fortunate; one was transformed from a staid Profes-
or of Greek into a wanton female Corybant, another found him-
2lf in the body of a mediaeval Benedictine monk. The really
xciting and significant experience was undergone by an ex-
inger named Nastatia Filipovna, a White Russian refugee.

Nastatia had been experimenting with astral projection for
yme time, obtaining the required disassociation of conscious-
ess by gazing fixedly into a crystal ball. No symbol was used,
nd the experiences she underwent were unpleasant, mono-
nous, and completely outside her conscious control; almost
[ways she found herself in a primitive nomadic camp, engaged
1 skinning and gutting a dead bear with a stone knife.

In the summer of 1923 Nastatia re-met Seabrook, an old
cquaintance whom she had not seen for some years, and told
im of her crystal gazing and its unsatisfactory results. In re-
arn Seabrook told her of the use of the Yi King Hexagrams in
stral travel; inevitably Nastatia wanted to try the experiment
nd asked her friend to arrange it. Seabrook agreed and took
er along to the scarlet draped studio of John Bannister, a
realthy occult dilettante, where they were joined by a young
nglishman, the British vice-consul in New York, who was
nxious to witness anything that might happen.

The experiment began with the tortoise-shell sticks—notched
n one side, smooth on the other—being thrown into the air.
hey fell in a pattern which formed Ko, the forty-ninth Hexa-
ram.

Nastatia knelt in the centre of the semi-dark studio, her eyes
losed, formulating the Hexagram in her imagination. For three
ours there was silence, save for a complaint from Nastatia
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about her aching knees. Then she spoke:

‘The door is moving. The door is opening. But it’s opening
into the outdoors! I supposed it would open into another room.
Its beautiful out there... and yes ... I'm going.

‘Snow ... everything’s white ... everywhere snow, and the
moon ... the moon on the white snow ... and black trees there
against the sky. Yes, I'm outside now, I am lying in the snow
... pressed against the snow ... I am not cold ... I am wearing
a fur coat ... and I am warm in the snow ... flat with my belly
and chin on the snow I lie. It is good to lie warm in the snow.
I am moving now ... but I am not walking I am crawling on
my hands and knees ... why am I crawling? I'm not crawling
now, I'm running, on my hands and feet, lightly ... now ! now!
now! ... I'm running lightly like the wind ... how good the
snow smells! I have never smelled the snow before. And there’s
another good smell. Ah! Ah! Faster ... faster. ...’

Seabrook said that by this time Nastatia ‘was breathing
heavily, panting. Her big handsome mouth was open, drooling.
And when she next broke silence, it was with sounds that were
not human. There were yelps, slaverings, panting, and then a
deep baying such as only two sorts of animals on earth emit
when they are running—hounds and wolves.’

All three observers were alarmed by the girl’s condition and
the Englishman attempted to bring her round by slapping her
cheeks. Nastatia’s reaction was astonishing; she snarled and
leapt, fortunately unsuccessfully, at the vice-consul's throat.
Falling back to the ground she crawled, snarling, into a corner of
the studio. Seabrook described how he and his companions dealt
with the crisis :

‘We had the lights on, snared her in big blankets, wrapped her
tight as she struggled like a maniac, put ammonia under her
nose, and she came out of it.

“We helped her to a couch. We brought a towel and a basin.
We didn’t talk much. We brought her brandy. In a few minutes
she made us find her handbag with powder and makeup. She
went into the bathroom. She came out and sank into an arm-
chair and lighted a cigarette and said ‘“What time is it?"’

It might be thought that Nastatia’s experience was simply a
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rather nasty case of wish fulfilment, that beneath her placid
Slav exterior she nursed a bestial desire to rip, tear, kill and revel
in blood—such unpleasant fantasies are not uncommon. I think
that this was probably so, and I have no doubt that the particular
form the girl’s animal transformation took was conditioned by
her own unconscious desires; but the really interesting thing is
that there was an animal transformation. For Ko, the name of
the Hexagram used, literally means skin, hide, fur, an animal
pelt, moulting. Even more significant are the traditional Chinese
commentaries on the lines of this Hexagram. One of them reads
‘wrapped in the hide of a yellow cow’, another reads ‘the great
man changes like a tiger’, still another reads ‘the superior man
is transformed into a panther’. All of them express the idea of
transformation in one form or another—so there was a link
between Nastatia’s experience and the symbol she used; a link of
which she herself was unaware, for her personal knowledge of
the Yi King was limited to what little Seabrook had told her of
the subject.

I do not think that the average astral experimenter is likely
to undergo such odd experiences as the one I have related—even
if he or she is using the forty-ninth Hexagram of the Yi King—
but I would advise those who are worried by the possibility to
confine themselves to the Golden Dawn symbols and their use
as taught in the Flying Rolls printed in the following section.
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Flying Roll Ne. IV
An Example of Mode of Attaining to Spirit

Vision and What was seen by Two Adepti—
S.S.D.D. and F.* on November 10th 1892.

Secure for an hour or for longer absolute freedom from inter-
ruption. Then alone, or with one or two other Adepti, enter the
vault, or a private chamber. Remain in silence and contempla-
tion for several minutes.

Rise, and perform the Qabalistic Cross and prayer. Then pro-
ceed to contemplation of some object, say a Tarot Trump: either
by placing it before you and gazing at it, until you seem to see
into it; or by placing it against your forehead or elsewhere, and
then keeping the eyes closed; in this case you should have given
previous study to the Card, as to its symbolism, colouring, analo-
gies, etc.

In either case you should then deeply sink into the abstract
ideal of the card; being in entire indifference to your surround-
ings. If the mind wanders to anything disconnected with the
card, no beginner will succeed in seeing anything spiritually.

Consider all the symbolism of the Tarot Card, then all that is
implied by its letters, number, and situation, and the paths con-
nected therewith.

The vision may begin by the concentration passing into a state
of reverie; or with a distinct sense of change, something allied in
sensation to a faint, with a feeling urging you to resist, but if
you are highly inspired, fear not. do not resist, let yourself go;
and then the vision may pass over you.

If you have anything occur or disturb you, you will come to
readily enough—or as from a doze; otherwise the vision ends
of itself, or some can check it by will, at any stage, others can
not, at first, at any rate.

Example

*The meaning of S.S.D.D. has already been explained; F. was
Fidelis, the magical motto of Elaine Simpson, who later became the
mistress of Aleister Crowley. (Editorial Note.)
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The Tarot Trump, the Empress* was taken; placed before the
persons and contemplated upon, spiritualised, heightened in
colouring, purified in design and idealised.

In vibratory manner pronounced Daleth. Then, in spirit, saw
a greenish blue dissant landscape, suggestive of mediaeval tapes-
try. Effort to ascend was then made; rising on the planes; seemed
to pass up through clouds and then appeared a pale green land-
scape and in its midst a Gothic Temple of ghostly outlines
marked with light. Approached it and found the temple gained
in definiteness and was concrete, and seemed a solid structure.
Giving the signs of the Netzach Grade (because of Venus) was
able to enter; giving also Portal signs and 5°=6° signs in thought
form. Opposite the entrance perceived a Cross with three bars
and a dove upon it; and beside this, were steps leading down-
wards into the dark, by a dark passage. Here was met a beauti-
ful green dragon, who moved aside, meaning no harm, and the
spirit vision passed on. Turning a corner and still passing on in
the dark emerged from the darkness on to a marble terrace
brilliantly white, and a garden beyond, with flowers, whose
foliage was of a delicate green kind and the leaves seemed to
have a white velvety surface beneath. Here, there appeared a
woman of heroic proportions, clothed in green with a jewelled
girdle, a crown of stars on her head, in her hand a sceptre of
gold, having at one apex a lustrously white closed lotus flower;
in her left hand an orb bearing a cross.®

She smiled proudly, and as the human spirit sought her name,
replied :

‘I am the mighty Mother Isis; most powerful of all the world,
I am she who fights not, but is always victorious, I am that
Sleeping Beauty who men have sought, for all time; and the
paths which lead to my castle are beset with dangers and illu-
sions. Such as fail to find me sleep;—or may ever rush after the
Fata Morgana leading astray all who feel that illusory influence
—I am lifted up on high, and do draw men unto me, I am the

4 Corresponding to the Hebrew letter Daleth according to the G.D.
system. (Editorial Note.)
5She has a shield with a dove upon it—S.A. (Wynn Westcott.)
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worlds’ desire, but few there be who find me. When my secret
is told, it is the secret of the Holy Grail.” Asking to learn it, (she)
replied : —

‘Come with me, but first clothe in white garments, put on
your insignia, and with bared feet follow where I shall lead.’

Arriving at length at a Marble Wall, pressed a secret spring,
and entered a small compartment, where the spirit seemed to
ascend through a dense vapour, and emerged upon a turret of a
building. Perceived some object in the midst of the place, but
was forbidden to look at it until permission was accorded.
Stretched out the arms and bowed the head to the Sun which
was rising a golden orb in the East. Then turning, knelt with
the face towards the centre, and being permitted to raise the
eyes beheld a cup with a heart and the sun shining upon these;
there seemed a clear ruby coloured fluid in the cup. Then ‘Lady
Venus’ said ‘This is love, I have plucked out my heart and have
given it to the world; that is my strength. Love is the mother of
the Man—God, giving the Quintessence of her life to save man-
kind from destruction, and to show forth the path to life eternal.
Love is the mother of the Christ—

‘Spirit, and this Christ is the highest love—Christ is the heart
of love, the heart of the Great Mother Isis—the Isis of Nature.
He is the expression of her power—she is the Holy Grail, and
He is the life blood of spirit, that is found in this cup.’

After this, being told that man’s hope lay in following her
example, we solemnly gave our hearts to the keeping of the
Grail; then, instead of feeling death, as our human imagination
led us to expect, we felt an influx of the highest courage and
power, for our own hearts were to be henceforth in touch with
hers—the strongest force in all the world.

So then we went away, feeling glad that we had learned that
‘He who gives away his life, will gain it’. For that love which
is power, is given unto him,—who hath given away his all for
the good of others.

73






Flying Roll No. XI
Clairvoyance
By G. H. Frater D.D.C.F.

In order to obtain a clear idea of the relation of Man to the
Universe, and to the spiritual planes, it is necessary to under-
stand and perceive that the scheme of the Ten Sephiroth, and
their symbolic representation as the Tree of Life is to be applied
both to the Macrocosm and to the Microcosm; to the Celestial
Heavens to Stars, Planets, the World, and to Man. One aspect of
this assertion that has been recently pointed out to you, and
has been demonstrated to you on the globe, is in reference to the
scheme of Divination; you must further extend this idea when
considering the rationale of Clairvoyance and must recognise
a Sephirotic arrangement in the constitution of every Star, and
of every atom, of Man and his principles.

We look above us into heaven, and see the Stars, and it is
commonly supposed that we see the material globes, their Mal-
kuth, but they are complex in constitution and we see but their
luminous aura or atmospheres, containing the rest of the Sephi-
roth, etc., or a reflection of them.

Then as to ourselves, we must never forget our own complex
Sephirotic symbolism, and that our bodies that we feed and
clothe are but our Malkuth on its lowest plane, and that the
higher nine Sephiroth hover around us in our auras, or atmos-
phere.

We pass through life affecting others, and being affected by
others through these akashic envelopes that closely surround us—
so that when we close the eyes of the body and senses upon the
material world, we first apprehend by interior vision the essences
of our own and contiguous natures. This perception of our own
environment is a source of error to the beginner in Clairvoyance;
for he believes himself to have gone away and to see elsewhere,
and may be but among the confused images of his own aura.

An old name of Clairvoyance, in our ancient MSS was ‘Skry-
ing in the Spirit Vision’; becoming a ‘Skryer’ was not simply
becoming a Seer, but one who descries what he seeks, not only

75



ASTRAL PROJECTION

the impassive receiver of visions beyond control or definition.

When one stands in common life in the kingdom of Malkuth,
there is but little confusion of sight, but when one voluntarily
leaves the dead level of materialism and passes up the Path of
Tau towards Yesod, then there is a confusion of lights; one
comes within the scope of the crossing, and reflected, and
coloured, rays of the Qesheth, the Rainbow of colours spread
over the earth, and here then we require instruction and guid-
ance to avoid confusion and folly. And yet this stage must be
passed through—to go higher.

Beyond Yesod you enter the path of Samekh, the strait and
narrow path which leads to truly spiritual regions of perception,
this is attained by the process called Rising in the Planes.

Our subject falls most conveniently into three heads, which
are however, closely related, and the three forms or stages pass
one into the other.

1. Clairvoyance. Descrying in the Spirit Vision.
2. Astral projection. Travelling in the Spirit Vision.
3. Rising in the Planes.

Begin with simple Clairvoyance, and then pass to the other
states.

It is well to commence this form of practical occultism by
means of a Symbol, such as a drawing, or coloured diagram,
related in design, form and colour to the subject chosen for
study. The simple and compound Tattva emblems are suitable
for this process. It is better for them not to be in the com-
plementary ‘flashing’ colours for this purpose as though more
powerful, they are also more exhausting to the student. The
Symbol should be of convenient size, for the eye to take it in at a
glance, and large enough not to require too close an application
of sight to realise the details.

There are several scales of colour, but for our present purpose
we need only note two. Firstly, the scale of the King, that of the
G.D,; and that of the Adept Minor. Scarlet is Fire, Yellow is Air,
Blue is Water, Four dull colours are Earth and White is Spirit.
Secondly, the Tattva scheme, which is nearly the same as our
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scale of the Queen, which is applied also to the Sephirotic
colours in the Minutum Mundum Diagram. Red is Fire, greyish
White is Water, Golden Yellow is Earth, Blue (greenish) is Air,
Violet Black is Akasha or Spirit.

Tablets and Telesmas are described as being made in Flashing
Colours, when in one tablet, a certain colour and its direct com-
plementary are shown in opposition and shine by contrast. In
such tablets do the elemental forces manifest most readily, and
most students can perceive their flashes of radiance, which are,
however, partly subjective and partly objective. They attract
and reflect the rays of light from the akashic plane enveloping
them.

These tablets when formed by an Adept of high spiritual
attainments receive from him a charge of akashic force of a
magnetic character; as line by line and colour by colour is added,
the Telesma grows in virtue as well as progresses to completion.
But the beginner fails, thus, to impregnate his work with his
vital astral force and his finished Telesma needs a ceremony of
consecration, after which the figure should remain sacred to his
touch alone. All Telesma, however, are better consecrated cere-
monially, for they then hold more firmly the ‘charge’ of force,
and if carefully preserved, apart from contamination, and from
influence by other Telesma, will retain force for an indefinite
period. All powerful Occult work, such as this, exhausts the
Vital force, especially from beginners, and you will feel at first
distinct exhaustion from loss of akasha, which however is not
lost but transferred to the symbol and there preserved, fading
away from thence, only slowly into the ocean of energies.

To use the Symbol for Clairvoyance, place it before you, as on
a table, place the hands beside it, or hold it up with both hands,
then, with the utmost concentration, gaze at it, comprehend it,
formulate its meaning and relations. When the mind is steady
upon it: close the eyes and continue the meditation, and let the
conception still remain before you, keep up the design, form,
and colour in the akashic aura, as clearly as they appeared in
material form to the outward seeing. Transfer the Vital effort
from the optic nerve to the mental perception, or thought seeing
as distinct from seeing with the eye; let one form of apprehen-
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sion glide on with the other—produce the reality of the dream
vision, by positive will in the waking state. All this will be only
possible if the mind is steady, clear and undisturbed and the will
powerful. It cannot lead to success if you are in an unsuitable
state of anxiety, fear, indignation, trouble or anticipation. You
must procure peace, solitude and leisure and you must banish all
disturbing influences.

But, above all, never attempt these Magic Arts if there be any
resentment in the mind, anger, or any evil passion; for if you
do, the more you succeed, the greater will be the evil that will
follow—for yourself.

With the condition favourable, the process may be continued,
and this, by means of introducing into the Consciousness and by
formulating into sound, the highest Divine Names connected
therewith; this invocation produces and harmonises currents of
spiritual force in sympathy with your object. Then follow with
the sacred names of Archangelic and Angelic import, producing
them mentally, visually and by voice.

Then, maintaining your abstraction from your surroundings,
and still concentrating upon the symbol and its correlated ideas,
you are to seek a perception of a scene, panorama, or view of a
place. This may also be brought on by a sense of tearing open,
as a curtain is drawn aside and seeing the ‘within’ of the symbol
before you. As the scene dawns upon you, particularise the
details, and seek around for objects, and then for beings, entities
and persons—attract their attention, call mentally to them by
suitable titles and courtesies, and by proper and appropriate
signs and symbols, such as the signs of the Grades, Pentagrams,
etc. Test them by divine and angelic names, observing their
attitude and responses thereto. Thus losing sight of the symbol,
you see its inwardness, perceive things as in a mirror by Reflec-
tion. In this form of Descrying, note, that you see objects
reversed, as to right and left, for which suitable allowance must
be made. You project, in this process, part of your own nerve
and spirit force upon the symbol, and by this you attract and
attach to it more akashic force from the environment, hence the
results obtained. If, instead of this Simple Spirit Vision, a ray of
yourself is sent and actually goes to a place (astral projection)
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there is not necessarily the sense of reversal of objects.

In using Symbols it is necessary to avoid Self hypnotisation,
for this occurrence would dispose you to mediumship, and to be
the playground of forces you must control, and not permit to
control you. For this reason, partly, it is well not to have the
Symbol too small. It is of advantage to pursue these researches
with the aid of the presence before you of the four Magical
Implements, and even to hold the one suitable to the investiga-
tion. If you enter upon the Spirit Vision without a Symbol you
proceed by a mental symbol, imagined in the Astral Light: this
is not a wise proceeding for learners because it opens the door
to other Astral effects; you create a vortex, into which other
astral influences are drawn and hence confusion and mischief
may result.

The process of working by a small symbol placed upon the
forehead, or elsewhere, is not wholly good; it is more liable to
derange the Brain circulation and cause mental illusion and dis-
turbance, headache, and nervous exhaustion than the first
method.

In using symbols, placed before you—it is a useful addition to
provide a large circular (or square) tablet, around which are
placed Divine Names etc. related to the Elements, and to the
cardinal points; then after arranging this duly, with respect to
the compass, place your symbol upon and within this frame.

Astral Projection, although from one point of thought a
development of Clairvoyance, yet is from another distinct: in
Astral Projection, the Adept emits from his Ego a perceptible ray
of his identity, and by cultured and instructed Will, sends it to
travel to the place desired, focusses it there, sees there—directly
and not by reflection—perceives its bodily home, and re-enters
it.

In this Travelling of the Spirit the process may be caused to
start also by the Symbol, as before, or by Will alone; but anyway
the Divine names should be used and relied upon. If the ray be
emitted, and you succeed in this travelling to the place—you
perceive a different result to that of the clairvoyant, mirror-like
vision—scenes and things instead of being like a picture, have
the third dimension, solidity, they stand out first like bas relief,
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then you see as from a Balloon, as it is said, by a bird’s eye view.
You feel free to go to the place, to descend upon it, to step out
upon the scene, and to be an actor there.

Having attained success in projection you should practice the
method when opportunity offers, and having passed to any
place, should make efforts—and if you Will—success will follow
—to pass through all elements, Water and Earth as well as
through Air—practice will enable you to fly through air either
quickly or slowly as willed, and to swim through water, or pass
through earth and through fire fearlessly with the aid of the
Divine Names, in this Astral Projection.

Seek then the forms and persons of the place or of the Plane
you reach to, seek converse with them, by voice, word, letter and
symbol and claim admission etc. by signs, and by invocation.
Every figure is to be tried and tested, whether he be as he appears
or whether a delusive and deluding embodied power. It may be,
too, that your travel is not real, and that you are wandering in
your own environment, and are misled by memory etc.; hence
you might be self-deceiving by your own reminiscences.

Try all beings, and if offered favours or initiation by any, try
and test them by Divine names and forces; and ever remember
your own Adept Obligation and your allegiance to it, to your
own Higher Self, and to the Great Angel HV A, before whom
you stood fastened to the Cross of Suffering, and to whom you
pledged your obedience.

This old Proverb enshrines a great truth, as many of them do:
‘Believe thyself there and thou art there.

Rising in the Planes is a spiritual process after spiritual con-
ceptions, and higher aims; by concentration and contemplation
of the Divine, you formulate a Tree of Life passing from you to
the spiritual realms above and beyond you. Picture to yourself
that you stand in Malkuth—then by the use of the Divine
Names and aspirations you strive upward by the Path of Tau
toward Yesod, neglecting the crossing rays which attract you
as you pass up. Look upwards to the Divine Light shining down
from Kether upon you. From Yesod leads up the Path of Tem-
perance, Samekh, the arrow cleaving upward leads the way to
Tiphereth, the Great central Sun of Sacred Power.
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Invoke the Great Angel HUA, and conceive of yourself as
standing fastened to the Cross of Suffering, carefully vibrating
the Holy Names allied to your position, and so may the mental
Vision attain unto Higher Planes.

There are three special tendencies to error and illusion which
assail the Adept in these studies. They are, Memory, Imagination
and actual Sight. These elements of doubt are to be avoided, by
the Vibration of Divine Names, and by the Letters and Titles of
the ‘Lords Who Wander'—the Planetary Forces, represented by
the Seven double letters of the Hebrew alphabet.

If the Memory entice thee astray, apply for help to Saturn
whose Tarot Title is the ‘Great One of the Night of Time’.

Formulate the Hebrew letter Tau in Whiteness.

If the Vision change or disappear, your memory has falsified
your efforts. If Imagination cheat thee, use the Hebrew letter
Kaph for the Forces of Jupiter, named ‘Lord of the Forces of
Life’. If the Deception be of Lying—intellectual untruth, appeal
to the Force of Mercury by the Hebrew letter Beth. If the trouble
be of Wavering of Mind, use the Hebrew letter Gimel for the
Moon. If the enticement of pleasure be the error, then use the
Hebrew letter Daleth as an aid.*®

Never attempt any of these Divine processes when at all in-
fluenced by Passion or Anger or Fear—leave off if desire of sleep
approach, never force a mind disinclined. Balance the Mem and
the Shin of your nature and mind, so as to leave Aleph like a
gentle flame rising softly between them.

You must do all these things by yourself alone. No one can
make you nor take you. Do not try to make, or take others. You
may only point out the Path, and guide but must not help
others.

A strong person can galvanise a weak one, but its effect is only
a temporary folly, doing good neither to the strong nor to the
weak. Only offer guidance to those who are making necessary
efforts of themselves: don’t assist a negligent pupil, nor encour-
age one whose desire is not in the work.

¢ Use the Hebrew letter Peh for Mars to coerce sense of anger and
violence. Use the Hebrew letter Resh for the Sun to coerce sense of
haughtiness, vanity. (Note in original.)
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This rule is open to some alteration when, passing from our
Mystic studies, you refer to the worldly guidance of childhood
—a parent is in a special position, and has a natural duty in-
cumbent upon him or her to train, guide, and protect a child.

Still, even here, do protect and lead, but don’t ‘obsess’ a child,
don’t override by your peculiar personal predilections all the
personal aims of the offspring. A man’s ideal of true propriety is
often himself, and his idea of doing good to a child is to make it
like himself. Now, although this father may be a good man, his
form of goodness is not to be made a universal type, and there
are many other forms equally existing, and equally fit to exist,
and any attempt to dictate too closely a child’s ‘thought life’
may, while failing of success, yet warp aside from the truth
what would otherwise pass into a Good Path, through its own
peculiar avenue.

It is well to make all symbols for Clairvoyant use yourself,
otherwise, to obtain a purely individual result, you have to
banish the influence of him who made them.

It is best to do high Clairvoyance alone, or only with others of
the utmost purity, and in whom you have the utmost confidence.

If more than one, is attempting in concert the same process,
there is the source of error that there becomes formed in the
Astral Light a complex symbol, and a struggle ensues as to who
shall lead the direction of the currents. When two sit together,
as in the Vault, they should be balanced: and so with three.
For two; one each side of Pastos or one at each end; for three
assume the position of the angles of a triangle, say one at head
of Pastos, one at the Right and at the Left hand of the form of
Christian Rosycross.

Example

The V.H. Soror V.N.R. 6°=5", sat at a table, robed, and took

a Tattva card coloured symbol (Tejas—akasha)—an erect red

triangle, upon which is a dark violet black egg shaped centre.

She placed her hands beside her side, or held it in turns before

the eyes (held the Magic Fire Wand). Gazed and contemplated
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and considered as the Symbol grew before her, so enlarged and
filled the place, that she seemed to pass into it, or into a vast
triangle of flame. She realises that she is in the presence of a
desert of sand, harsh, dry and hot.

Thinks of and vibrates—Elohim. Action seems set up, in-
crease of heat and light. Passing through the symbol and scene:
seems to arrive and descend there, feels the hot dry sand—per-
ceives a small pyramid in the distance—Wills to rise up and fly
through air to it, descends beside it, passes around, sees a small
square door on each side. Vibrates— ‘Elohim—Michael—Erel—
Seraph, Darom. Ash.’

Stamps five times—figure appears at an entrance, stamps
again five times and vibrates Seraphiel. A Warrior figure leads
out a procession of Guards, she asks for his Seal—he shows a
complex Symbol of four triangles around a central emblem—?
deceptive. Draw Beth before him—he appears terrified. With-
draw Symbol—he is courteous—ask him about pyramid: he
says they conduct ceremonies there—she seeks admission—
gives sign of 0° =o0°—there is a sense of opposition—gives sign
1°=10", this appears to suffice—But he gives signs of Adeptship
—Guards kneel before her and she passes in—dazzling light, as
in a Temple. An Altar in the midst—kneeling figures surround
it, there is a dais beyond, and many figures upon it—they seem
to be Elementals of Fiery nature—she sees a Pentagram, puts a
Leo into it, thanks the figure who conducts her—Wills to pass
through the pyramid, finds herself out amid the sand. Wills her
return—returns—perceiving her body in Robes seated in the

Second Order Hall.
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Essay on Clairvoyance and Travelling in the Spirit
Vision’ By Sub.Spe—Zelator Adeptus Minor

The best theory of the phenomenon of Clairvoyance seems to be
founded on the relation between Man as the Microcosm and the
Universe as the Macrocosm; regarding the former as a reflection
in miniature of the latter, as in a grass field full of dewdrops each
drop might present a perfect tiny image of trees and mountains,
the sky, clouds, the sun and the stars.

If, then, everything in the Cosmos is somehow reflected or
pictured on each man’s own sphere of sensation, or Akashic.
envelope, it follows that if he could but be conscious of the pic-
tures so reflected or imprinted he would at once be possessed of
all actual or potential knowledge of everything in the Cosmos,
and further assuming that time itself is merely an illusion, and
that the reality of things is, as it were, one vast picture along
which we travel seeing point after point in succession and pro-
ducing the idea of lapse of time, then it further follows that the
full and complete knowledge of all that is reflected in our sphere
of sensation includes all knowledge past, present and future.

The reason, then, why we have not such knowledge con-
sciously to ourselves must be from the obtuseness of the Sensor-
ium, the actual physical brain, which cannot perceive the
images on the sphere of sensation. If, then, all knowledge lies
within each man’s own sphere, it is by looking within, or
intuition, that such knowledge is made available.

Know thyself and thou wilt know everything. But seeing
that the brain and sensorium are physical, it is necessary at first
to use physical means to produce the sensitiveness necessary to
consciously perceive the images on the Sphere of Sensation. And
the readiest and safest means is the use of a symbol. This is fami-
liar in everyday life, but so much so as to escape notice.

For example—to a depraved and debauched person an obscene

7A totally different version of this Flying Roll is given in Appendix
C of this book. (Editorial Note.)
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word or figure—carelessly drawn and seen by chance, is a sym-
bol calling up a host of unclean images and ideas. To a lover
the name of his mistress spoken by chance in his hearing—the
sight of a colour she usually wears, or the scent of a familiar per-
fume will suffice to raise the image of the beloved form almost
visibly before him and to produce quickened pulse, heightened
colour, etc.

To the soldier the sight of the flag of his country or his regi-
ment, produces visions of martial glory, ideas of devotion,
loyalty, patriotism and unflinching courage.

In all these cases ideas and visions are produced in the brain
by the symbol, and if the above theory be accepted it follows
that the effect of the symbol is to render one portion of the
physical brain more sensitive, or it may be more translucent, so
that the images lying within the corresponding region of the
Sphere of Sensation may be dimly perceived (such sensitiveness
of brain may be produced in other ways, such as by Hypnotism
or self-induced Trance, by Obsession, Disease, etc.—but the
method by symbol seems to remain the surest and the best).

This theory is made use of in the practice of inducing Clair-
voyance.

A large number of well known and recognised symbols have
a definite relation to certain portions of the Sphere of Sensation
and the corresponding regions of the Cosmos, and also to the
regions related thereto of the physical brain.

The experimenter should know thoroughly the attributions
and meanings of the symbol employed, as this knowledge pro-
duces an immediate concentration of thought, of vital energy,
of nerve force, and of actual physical blood on the tract of brain
related thereto, and thus materially aids the establishment of a
special sensitiveness there.

Thus if the Tejas Tattva card be taken, the knowledge that it
belongs to fire will at once charge with nerve force and with
blood all the centres of the brain relating to fire, and will in-
voluntarily recall the various Divine and Spirit names which
the experimenter has learnt connected therewith. The actual
speaking of these with the solemnity and impressiveness of the
Vibration will increase the effect—gazing fixedly at the symbol
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and touching the appropriate implement which is also a symbol
of the same brain tract, momentarily increases the force—vires
acquiret eundo—until every other brain cell is shut down,
muted and inhibited; the whole consciousness is concentrated
on the perception of fire.

The physical brains thus become sensitive and translucent in
this respect and able to perceive dimly in the Sphere of sensation
the reflection of the Macrocosmic idea of fire, with all its con-
notations.

The sensation is as though one stepped out through a window
into a new world.

The reality probably is that the new sensitiveness enables the
actual physical brain to become conscious of ideas and pictures
hitherto unknown.

At first it seems as though everything thus perceived were
just the product of one’s own imagination—i.e. that one simply
took scraps of memory, scraps of other men’s ideas gleaned from
books, pictures, etc. and built them up at will into a composite
picture. But a little further experience generally convinces one
that the new country one has become conscious of has its inviol-
able natural laws just as the physical world has: that one cannot
make or unmake at will, that the same causes produce the same
results, that one is in fact merely a spectator and in no sense a
creator. The conviction then dawns on one that one is actually
perceiving a new and much extended range of phenomena; that,
in fact, which is known as the Astral World or Astral Plane.

Here, then, comes an experimental confirmation of the theory
above set forth, which will probably be deepened and intensified
with every experiment which is carefully made.

Personal experience confirms the foregoing: On taking any
symbol whereof I know the meaning, such as a Tattva—or Tarot
card, the abstract idea of the meaning of the symbol comes first
—as fire, or water in the abstract—and a pose of mind cognate
and sympathetic thereto, a desire for that particular element—
not keen but perceptible—gradually the feeling of the physical
effects of the element—as of warmth—moisture—etc.—and
especially the sound as of the roaring or crackling of fire, the
rush—or patter, or ripple of water. Gradually the attention is
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withdrawn from all surrounding sights and sounds, a grey mist
seems to swathe everything, on which, as though thrown from
a magic lantern on steam, the form of the symbol is projected.

(This I conceive is due to the withdrawal of blood and nerve
force from other centres of the brain and their consequent inhibi-
tion.)

The Consciousness then seems to pass through the symbol to
realms beyond but, as above-said, I think it more probable that
visions and pictures from beyond come on to the hypersensitive
brain centres and, as these have been sensitised by the symbol
and the first effect has been the vision of the symbol itself on
the grey mist, so they seem to take the form of the symbol and
to pass through it. At all events the sensation is as if one looked
at a series of moving pictures, although there are beings in this
new world with whom one can converse, animals that one can
dominate, or that attract one, yet to me personally it is all no
more solid than the pictures of a Kinetoscope or the sound of a
phonograph.

Yet when this sensitiveness of brain and power of perception
is once established there seems to grow out of it a power of
actually going to the scenes so visionary and seeing them as solid,
indeed, of actually doing things and producing effects there.

This is what I imagine is termed Travelling in the Spirit
Vision.

Whether it is more than an extension of the power of per-
ceiving the pictures on the Sphere of Sensation or Akashic en-
velope is very difficult to determine. The sensation, however, to
me personally is first to become, as it were, dimly conscious of a
figure walking among the scenes of the new country—or the
Astral Plane—gradually to become conscious that it is my own
figure I am looking at—gradually, as it were, to be able to look
through the eyes—and feel with the sensations of this doppel
ganger. Further to be able consciously to direct its motions, to
control it, to inhabit it, and in this body to be able to visit the
scenes and persons I had previously only looked at, as it were,
through a telescope.

It is as though my Consciousness had extruded from my own
body to take possession of a body which I had either created for
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the purpose, or invoked out of the Astral Sphere as a vehicle for
myself.

It seems, however, almost more probable that as the Sphere of
Sensation reflects everything that is in the material Universe so
it must needs contain a reflection also of the material body of
the percipient and if this be so it is not hard to suppose that such
reflection can be made to travel about within the Sphere of
Sensation and visit all things therein reflected with as much
ease (or more) as the will of the man can make his physical body
travel to material places on the earth.

The Perception of the Astral plane seems to be peculiarly
liable to delusions, arising probably from defects in the sen-
sorium or physical brain—as an object seen through faulty glass
is distorted, that is to say the personal element, or what scientists
call the ‘personal equation’, becomes so strong as to produce
actual error.

As the brain can be rendered sensitive in a particular direc-
tion by symbol—so can these errors also be corrected by symbol.
The various qualities in each man’s nature are symbolised by
the planets—hence when this symbology is well known the
planetary symbols may be used to correct errors arising from
the particular quality attributed to each. Thus the error could
be that the visions are merely compounded from memory.

In this case build up in brilliant white light in front of any
image which you suspect to be merely a product of memory the
letter Tau, the symbol of the Path of Saturn, ‘The Great One of
the Night of Time’—whose sober and steadying influence will
cause a memory picture to disappear. Similarly Beth for Mercury
formulated in the same way will cause to vanish any product
of lying intellectual delusion—or Daleth for Venus is used for
the result of intellectual vanity—Gimel for Luna for a wavering
mind—Resh for the Sun for delusions of haughtiness, vanity,
etc. and Kaph for the path of Jupiter against imagination, and
Peh for the path of Mars against revenge, hatred etc.
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Tattva Cards and Tattvic Clairvoyance
and Hierophant rising 0°=0" signs
By G. H. Fra. D.D.C.F

1. Concerning Tattva Cards and Tattvic Clairvoyance or
Skrying

The Cards used should be of a convenient size. The Tattvas
thereon should be as uniform as possible, that is the full sized
Apas should be as nearly as possible of the same area as the full
sized Tejas—that is if it can conveniently be done.

The Tattvas should be placed on the card so that their perpen-
dicular coincides with the card’s length rather than its breadth if
the card be oblong i.e.

Thus A not thus A

Fig. 1 Fig. 2

This is not of great importance, but the horizontal method is
apt to increase the negative side too much.

The Sub-Tattva should occupy about one fifth of the area of
the main Tattva—one quarter is rather too large, and makes the
Sub-Tattva nearly as important to the eye of the operator as the
main Tattva when the former is superimposed upon the latter.

The cards should be clean and the colours correct when first
made; not dirty cards whose uncleanliness is covered over to the
physical eye by the Tattva pasted thereon. For if the cards are
thus made they are apt, without the intention of the maker, to
attract evil and delusive Elemental Influences from the fact that
their formulae necessarily imply hidden iniquity.
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2. Of Tattvic Skrying

The Skryer, using the proper Names, Implements etc. should
endeavour to attain the following results for passing the C.
Examination in Tattvic Clairvoyance.

He should test everything in the vision, that is to say, every-
thing at all doubtful to him. He should describe carefully and in
detail the landscape etc. of the vision, and discover, if possible: —

The special attributes and varying natures of the Plane.

Its Elemental Nature.

The Inhabitants (Elemental, Spiritual etc., etc.).

The Plants, Animals, Minerals etc.,, which would be corres-
pondent to the Nature of the Plane.

The Operation of its Influence in the Universe or Macro-
cosm upon (a) this particular Planet (b) animals, plants and
minerals.

The Operation of its Influence upon the Microcosm, i.e.
Man.

He or she who is operating should avoid carefully any self-
hypnotisation by the Tattva, for this will simply lead to foolish
and hysteric visions, the offspring of the intoxication of the
Operator’s astral sphere by the Tattva.

Of the Mode of delivering the Signs of the 0°=0" in a Temple
of the Outer Order

The Initiated Hierophant, or any other member of the Second
Order present in a Temple of the Outer Order, should give the
Signs in the manner laid down in the Z Ritual, and should teach
them to be given thus; but he must on no account describe their
secret formulae, confining himself to the explanation usually
given in the Ritual of the 0°=0° Grade of the First Order. It
does not matter so much whether the First Order members give
them quite properly, but the Second Order initiated members
should always do so.
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By G. H. Fra. D.D.C.F

In Flying Roll XII there appears Venus (Daleth) as Water of
Earth.®

The Planets are not Tattvas but have a sympathy with them.

The Planets are not Elements but have a great sympathy with
them.

Planets represent, for the most part, the compound action of
the Elements with the Spirit. For the Spirit enters into their
composition from their attributions not only to the Paths, but
also to the Sephiroth. Here follows a Table of Attributions and
correlations between Planets, Elements and Tattvas. The Ele-
ments may be in any proportion, but chiefly and better with the
Element first mentioned preponderating in each case. Save in
the case of Luna, the Akasha Tattvic symbol is not to be ex-
pressed, but Akasha represents the darkening aspect of the
Spirit, that is, in a too neutral and negative sense.

Saturn Spirit Air  Earth Earth of Air
Jupiter Spirit Fire Water Water of Fire
Mars  Spirit Fire Earth Earth of Fire
Sun Spirit Fire Air Air of Fire
Venus Spirit Earth Water Water of Earth
Mercury Spirit Air  Water Water of Air
Luna  Spirit Water Earth and Alchemic Earth of Water
Mercury

The Tattvas however, are not exactly the Aspects of the Spirits
with the Four Elements, as we treat them. They almost coincide
with these five forces in our Hermetic and Rosicrucian Scale of
the Queen—the complete understanding of which comes later.
They are powerful as representing the Natural Passive condition

® Flying Roll XII is not included in this volume as it was printed
by Regardie on pages 66-73 of the fourth volume of his Golden Dawn
where the attribution of Venus to Water of Earth can be found on
page 67, line 4. (Editorial Note.)
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of the Forces and are, in a sense, dangerous; because, if ill under-
stood and directed, their operation induces too passive a condi-
tion and one too subject to fatality.

Their roots are in the material reflections of the five forces in
the Scale of the Queen in the Earth’s atmosphere; and they are
more nearly material in their nature than those of the more
active Scale of the King. Wherefore their forces are more easily
perceivable materially, though less powerful in reality, than ours
in the Scale of the King; because there is a certain mode of com-
bination wanting in them which is present in our Scale of the
King.

Used with the full knowledge of a Zelator Adeptus Minor,
they are perfectly safe, because his knowledge supplies what is
wanting in their teaching. Used by the uninitiated, they are
dangerous, as quickly leading to a dangerously passive condition.
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Visions of Squares upon the Enochian Tablets®

A Vision of the Square A of the Airy Lesser Angle of the Tablet
of Water.

A
The Pyramid God is Ahephi v A A Ax.p.a.

\Y

Fig. 3

After vibrating the names of Airy Angle of Water and read-
ing the Call, I seemed to be in the Air, ascending in a current of
tiny drops of water which darted upward and in every direction,
and were of every colour of the rainbow, very minute and light.
On looking about for the cause, I saw below a tremendous
volume of Water falling to a great depth, and this atmosphere
in which I was, was the spray rising from it. I called on Ahephi to
appear and gradually got the God form, as before, but standing
above a pyramid composed of the living Elements. The Water
sides of the Square were like two greenish-blue waves, always
rising and falling and on all sides were in continual motion, and
gave the idea of intense restlessness. I gave the 5°=6° Signs,
tested it, and asked to be shown the Sphynx. This appeared in
a greenish yellow mist behind Ahephi in a crouching position,

°In all this Flying Roll contains seven visions. Only four of them
are printed here as the other three (the first, sixth and seventh) are
reproduced on pages 318-22 of the fourth volume of Regardie’s
Golden Dawn. Regardie does not state whose visions he is reproduc-
ing—so I have given the correct attributions in Appendix A of this
book. (Editorial Note.)
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with the human arms stretched out in front. A silver crown on
the Lion head set with sapphires. I saluted with the Signs which
were returned. I asked for the explanation of the force of the
Square, but could not get it clearly. It seemed an ever-moving
subtle force, which working imperceptibly brought purification
and cleaning with it.

The elementals I got were something like those of the ‘n’
Square, but smaller and in Rainbow colours, and they moved
more quickly. They carried cups in their hands, shaped like
lotuses in which they caught drops of water and darted into the
Air with them. On the Earth their work seemed to be the purify-
ing of the magnetism. I could not get anything clearer although
I tried for a long time.

Vigilate.
A vision of the ‘x’ Square in the Watery Lesser Angle of the

A

Ruler Amesheth |A\ [X] V| xA

A

Fig. 4

Fire Tablet. I rose through the pyramid with the White Light,
which streamed down from the Apex, and came into the Sky,
where the same colours are repeated like sunrise etc. The colossal
pyramid and Amesheth on it, a mummified figure in white,
bands of colour like the pyramid and a blue human face (the
same blue as I have seen in Egyptian paintings). I made the
Signs and called on the Names and begged to be allowed to see
the Angel. She appeared with a blue lunar crescent on her head
and brown hair which was very long. Her robe was pale blue
with a black border, and a pentagram in red on her breast: her
wings were blue also, and so was the Cup in her left hand, in
her right hand she bore a red torch. Around her was a diamond
of red yods. She told me her office was ‘Change and purification
through suffering such as spiritualises the material nature’. I
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told her that her pale face and blue eyes had a sad and tender
expression as she spoke. The subs were similar but smaller and
not all of them winged. The elementals were like blue maids,
bearing flames and their robes were black bordered. Some wore
blue winged helmets and cloaks, red breast-plates and Swords
and black leg-armour. I was told that only through my Know-
ledge of Amesheth was all this shown unto me.

Then I saw the Sphynx. The head was that of a Blue Eagle,
and so were the back and wings, the tail and hind legs were
black like a Bull and the fore legs and chest that of a Red Lion.
The creature lay on a black marble pedestal. I saluted it and
called on it by the Names to tell me its nature and office, its
universal quality; it said ‘It is change and development, not
apparently harmonious, but growing stable after the first
efforts’.

In the Elements (weather) floods of rain and lightning refresh-
ing the Earth. The elementals and angels are above described.
The general effect of this Square upon the Earth is the partly
unbalanced efforts of the material universe towards perfection—
which efforts are all towards spirit and are all necessary—as
taken all together they are balanced. In the Tablets there are
equal numbers of triangles of each element.

On this World the effect is that of the floods of water mingling
with submarine volcanoes and so disturbing the Earth under the
Sea. The animal life is that represented by the fish who rest
hidden among the rocks in warm climates. I seemed to see them,
blue with black or red specks. The plants are water-lilies, a root
in the black mud, the leaves resting on the surface of the water,
loving the Sun. In regard to minerals I saw a great blueish opal
with red lights playing in it: it rested in a black marble basin,
and from all sides radiated a lovely light.

On man the effect of the Square is restlessness, like waves of
the sea, carrying him on with enthusiasm to some completed
work. I seemed to see a nervous (highly strung) person with a
pale face, dark deep-set eyes, and thin white hands, making a
great effort, willing to pass through fire to reach his goal, a
solid black pedestal from which I knew that he could begin to
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rise to the Higher. But hot clouds of steam and great water tried
to hinder him from even reaching the fire. The lesson seemed to
me that severe criticism, sodal difficulties, and heredity must
all be overcome before we can reach the purifying fire of Initia-
tion and, through that, the solid ground of spiritual knowledge.

F.E.R. (ie. Miss Horniman)
A vision of the ‘n’ Square of the Airy Lesser Angle of the Fire

Ruler Ahephi A n A n.0.P.m.

Fig. 5

Tablet. Formed pyramid'® over me. Went through it, looked
for pyramid of the plane and saw it immediately with its
yellow face towards me, and a large glowing white brilliance
on the top. Approached and saw Ahelphi in the centre of the
brilliance, and himself light and white. On calling on him he
turned his head and in answer to 5°=6" Signs he inclined it.
I said I wanted to interview the Sphynx of the pyramid, he
consented to my doing and I descended thereunto.

I saw him easily and at once, but his colours were not bril-
liant. I asked him to explain to me the forces to which he
corresponded, beginning with the universal force he represented.
Answer (By expression, I am deaf to words) ‘I represent active
forces acting between the waters above and the waters below
the firmament dividing the waters and energised by Fire. Two
active forces operating in the midst of a polarised passive force.
You personally cannot see a universal application of this cor-

10 Remember that the pyramid is only the symbolic Formula of the
plane, and not a solid material pyramid (This is only a symbolic aid).
(Original Note.)
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respondence; but you may see it in nature in the weather, where
the Fire and the Air keep the upper and nether Waters apart.
It represents a cloudy atmosphere with a sea below, but the
air between is dry and in active motion: there is no chance of
rain, nor is there much evaporation from the surface. It is a
very stable weather with plenty of circling clouds high in
the atmosphere.” Later on he said—‘In creation I represent the
separation of the Waters; the expression of physical form out of
the all-containing Astral; and also the reverse, the restoration
to the physical of that which keeps it in that condition; hence
the return of the physical to the Astral. I am but one of the
forces through which Fire would act.!* In Man’s figure you
have a type with round face and full lower parts and legs, with
active and strong, but perhaps less clumsy, back and arms;
the type of mind, however, is a very good one, it will be
meditative, and its meditation will be accompanied by subtle
and keen reasoning and energetic thinking. It will lead him
to compare the lower with the higher and the higher with
the lower. Just the sort of mind to find out for itself that ‘as
above so below’ is a great truth in nature. Because he directs
his attention to the upper and to the lower equally he is hence
a philosopher combining religion and science into a sublime
union.’

Among animals, I caught nothing but the Elephant, and from
the nature of the Elephant’s mind, which may be considered
meditative from an animal point of view, his intelligence, phy-
sical force, bulky watery build, and warm blood I am inclined
to think this attribution correct, although it seemed incon-
gruous at first. Furthermore the use of Tau did not alter the
vision.

Among vegetables I received the impression of the banana.
Among minerals I saw an orange crystal column with pyramidal
ends (I think hexagonal).

I asked him (the Sphynx) to show me the Angel and to
accompany me outside to see her. She appeared as follows: face

1 This seems to me to be a force spoken of in Alchemy as that
which ‘fixes the volatile’ and ‘volatilises the fixed’, according to which
way it is directed. (Original Note.)
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roundish, short curly hair, light brown brilliant halo, and a
small golden crown. Robe blue at the neck and bottom, girt
with a white and gold belt, with the name in gold, and the
robe white in the centre. Wings small and bluish-white. In her
right hand she held a small wand of wood like cedar, with a
gold top nearly cubical in shape, and in her left hand a pecu-
liarly shaped, dark maroon coloured base.

Then, from the summit of the pyramid, I surveyed the sur-
rounding country. On the yellow side at some distance was a
sea, passing round to the right there was a dark thick wood,
the land gradually rising till opposite, the red side of it (the
pyramid) rose apparently as a sandy desert hill until it encoun-
tered a fogbank which hid all behind it; passing round to the
fourth side the country was very flat. There were lakes and
marshes and beyond them some slightly wooded land. The
lakes and marshes seemed as if partly salt and partly fresh
water. As if the pyramid stood at a spot where the waters from
the land came in contact with the waters from the sea, though
I could not see where or how either the one or the other, the
salt or the fresh, got there. There was no inlet from the sea, nor
was there a river from the land.

Anima Pura Sit (i.e. Dr. Pullen-Berry)
A Vision of the Square ‘c’ of the Earthy Lesser Angle of the
Tablet of Air

A

Ruler Kabexnuf A [ V! cnmo.

A

Fig. 6

Having rehearsed the 8th Angelical Call and enclosed myself
within a pyramid as above, vibrating the Names, I followed the
ray and found myself in a hot, very dry atmosphere; I therefore
invoked the God Kabexnuf by the power c.n.m.o. on whose
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appearance I used all the tests I knew, whereby he was
strengthened. At my request he then made manifest the Sphynx
of his power, who became visible to me. He was resting upon
a black cube. Having once more used the Signs and applied
the tests I asked for information respecting the Square, when
my repeated invocations brought before me the Angel, a power-
ful virile figure of exquisite proportion and strength. He then
showed me the action in the Macrocosm, which appeared to be
the solidifying of Nebulae into Worlds by mutual attraction
of the particles. Then, on this planet, we rested in the mouth
of a volcano in active eruption, so much so that we were sur-
rounded by flying lava. It was intensely hot, and almost mecha-
nically I formulated in myself the idea of wrapping myself in
an Apas, but a stern voice said: ‘You must not, if you want
to learn you must bear the discomfort.” Embedded in the sides
of the volcano were crystallised jets and drops of fire which,
I was told, was living gold; I asked for another scene and was
taken on to a higher plane where there was a luxuriant forest
of tropical plants of gorgeous scarlet and orange waving to and
fro in an imperceptible breeze. The earth in which they grew
was of a rich black colour, but there poured on them such
fierce rays from the Sun that I looked to see them wither, but
was told that they were on a higher plane than our flowers, and
defied the scorching rays by virtue of their own internal heat
which sustained their life. This Square being akin to our tropics,
we went there, and saw a beautiful scene smiling in the heat
of the Sun; suddenly a hot wind arose, bearing with it stones and
dust with which it devastated the whole landscape. Here I was
shown many tigers, and for flowers tiger lilies and Japanese red
lilies in abundance. The type of human being I was shown was
such a man as Chopin playing madly on a piano in a large
empty room. The elemental is a bird like creature which hops
rapidly over the ground; its influence on human nature gives
the desire for violent sensation.

Resurgam (i.e. Dr. Berridge).
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Flying Roll No. XVI
The History of the Rosicrucian Order
By
G. H. Frater N.O.M.

The opening words of that part of the §°=6° Ritual which
deals with the History of the Order of R.C. are as follows:
‘Know them O Aspirant, that the Order of the Rose and Cross
hath existed from time immemorial and that its mystic rites
were practised and its hidden knowledge communicated in the
initiations of the various races of Antiquity, Egypt, Eleusis,
Samothrace, Persia, Chaldea and India alike cherished these
mysteries, and thus handed down to posterity the Secret Wisdom
of the Ancient Ages....

This statement is one which comes home to every member of
the 5°=6° Grade, for although, in a sense, one in that position,
is but on the threshold of really serious Occult study and de-
velopment it is still easy enough to trace the masterful manner
in which our mystic knowledges has been consolidated; and
the essential unity of the system speaks eloquently of the Wis-
dom which formulated it.

‘Albeit the manner of its introduction into mediaeval Europe’
is chiefly interesting to us. C.R. is the great figure-head around
which has clustered the most romantic traditions of mediaeval
Occultism. History has not passed down the real name of this
unique character: for C.R. is obviously a fictitious or assumed
name chosen for mystic purposes.

Born in 1378 and dying in 1484 a life of 106 years was
apparently the term of his physical manifestation: and to his
exertions and efforts, it is that we may ascribe the great re-
formation of Occultism in the West. Fired by a noble purpose
and ensouled by divine energies, his was the beau ideal of a life
of Occult usefulness: it recks little if the world knew nought
of that obscure personality, but it was a matter of supreme
importance to the progress of Western Occultism and the full
significance of this observation will probably be only apprecia-
ted by you in proportion as you may advance hereafter. The first
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years of his eventful life were spent in study, both intellectual
and occult, to be eventually followed by a series of initiations
at several places (out of Europe) “Where there existed Temples
of our Order.” Thus were laid foundations ‘whereon to erect a
more extended superstructure of practical application’ and,
having chosen three other Fratres to share with him the heat
and burthen of the day, the establishment of the Order was
effected in Europe. With the principal features of their sub-
sequent activity you are already familiar and it suffices to say
that when our Founder ‘entered into his chamber’ his work was
accomplished, and every member among us thereby placed under
a lasting debt of gratitude.

It is to be observed that there are three important epochs in
the history of the Rosicrucian Order: the first being the life
period of Christian Rosycross, who died before the time of the
Protestant Reformation—the second, the 120 years of silence and
secrecy, being the period from 1484 to 1604—and, the third,
the period subsequent thereto, and subsequent to the Reforma-
tion. It was during the latter period that the opening of the
Vault formed the historical basis for the subsequent publication
of the Frama Fraternitatis; or a Discovery of the most laudable
Order of the Rosy Cross the publication of which took place
at Cassel in 1614, though this tract is dated 1610. This event
called forth most intense curiosity and excitement and the
enormous effect which it had upon the learned world of that
time may be better understood when it is stated that no less
than 600 tractates exist at the Museum at Berlin, all criticising
—either favourably or otherwise—the mysterious association
revealed by the ‘Fama’. In 1614, then, public attention was for
the first time directed to the Order and many thousands are
said to have responded to the invitation proffered by the ‘Fama’:
those who were admitted being bound over to keep the matter
secret, and that larger proportion who received no response to
their overtures believing the whole thing to be an illusion.!

!The sudden publication by a secret Lodge of Students of a
Manifesto, and semi-public initiation to Occultism—such as then
occurred has been recently repeated, for similar reasons by the Eastern
School—which in 1875 sent from India the learned woman H.P.B.—
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It will be obvious upon reflection that the ceremonial and
allotment of Rituals and instruction in the Second Order as
now existing, cannot be identical with that which obtained
prior to the opening of the Vault because the principal symbo-
lism of the 5°=6° Grade chiefly centres around the discovery
and opening of the Vault: this being so, it may be noted in
passing that the two preceding epochs, already referred to, may
be attributed by sequence of comparison to the Grades of 6° =5"
and 7°=4° respectively: the former—a degree of death and
solmnity—referring to the precedent stage of obscuration, dur-
ing which silent study and meditation may be considered as
the typical condition—the latter—the Grade of Adeptus Exemp-
tus—being referred to the higher and more exalted rank and
attainments of him who founded the Rosicrucian Order, as a
new formulation of that Occult philosophy or Wisdom Religion
which, we cannot doubt, has never been entirely absent since
the manifestation of human intellect with a capacity for the
apprehension of things Divine.

On comparing the Esoteric historical account given in the
Fama with that contained in our §° =6° Ritual, several impor-
tant divergencies and discrepancies become apparent: for the
Fama was written for the public and is therefore not absolutely
correct. Instances of the ‘blinds’ introduced into the Fama
occur where in the description of the Vault it is stated “This is
all clear and bright, as also the seventh (the Seven Sides—the
7th was not different) side and the two heptagons ... And
again later on—Every Side or Wall is parted into ten squares
every one with their several figures and sentences ..." ‘Every
Side or Wall’ is moreover represented as having a door for a
chest wherein many things and books lay—including the vocabu-
larium of Paracelsus who lived from 1493 to 1541—or during
the 120 years of closure before referred to. This was an obvious
inconsistency—and was in fact an intentional blind inserted
for the purpose of disappointing the critics of that day: (the

an initiate to make a semi-public Propaganda—and also to admit a
few selected persons to Esoteric teaching issued from a lodge of
concealed instructors—whose published names are probably substi-
tutes, mottoes, or symbols. (Original Note.)
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critic is rarely or never an Occultist: the Society, to ensure
the exclusion of such men, did cunningly when it authorised
the publication of a tract, with a blot which would condemn it
straight off in their eyes—and so kept such men from clamour-
ing for admission). For, be it remembered, the Fama was an
official manifesto, the publication of which was authorised by
the Fratres then empowered. Subsequently, on account of the
great stir roused by its publication, and especially on the asser-
tion of some that the principles of the Order were subversive
of the simple orthodox faith of Christianity, its publication by
Valentine Andreas was authorised (in 1615) with a Supplement
under the Title Confessio Fraternitatis R.C. ad Erudotos Europa.
This was prefaced by an advertisement to the effect that the
‘gentle reader’ should find ‘incorporated in our Confession thirty-
seven reasons of our purpose and intention, the which according
to they pleasure thou mayest seek out and compare together,
considering within thyself if they be sufficient to allure thee’.
The point of this, however, is that examination of the contents
does not reveal the thirty-seven reasons, nor do the Hebrew
Letters representing that number form any Word which might
seem to be the secret meaning, but by Temurah, two pregnant
words are shown forth, thus LHB=30+ 5+2=Flame, Lux.
Light. Ilumination and LGD =30+ 3+ 4="For the Society’, or
army.

There is another reference to Paracelsus in the Fama which
has a curious interest: it runs ‘although he was none of our
fraternity, yet, nevertheless hath he diligently read over the
Book M., whereby his sharp ingenium was exalted.” Now Para-
celsus was taught by Johann Trithemius of Spanheim, Abbot
of Wurtzburg, and Solomon Trismosin: he also travelled in the
East, and being taken captive in Tartary (Compare with
H.P.B’s initiation in Thibet.—Paracelsus was not a Rosicrucian
yet after initiation taught very similar tenets—he found an-
other allied Temple in the East) was initiated there; he is more-
over said to have received the Stone in Constantinople from one
Sigismund Fugger.

Although the Fama is in some cases deficient in its historical
account, it contains here and there redundant description, which
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affords food for reflection: — thus, it is said ‘In another chest
were looking-glasses of divers virtues, as also in other places
were little bells, burning lamps, and chiefly wonderful artificial
songs....”—The latter are of course, the Mantrams of the
Easterns, Carmina or incantations,—instructions on the vibra-
tory mode of pronouncing divine ames.

The only other important Rosicrucian publication was a very
curious work entitled the Hermetic Romance, or the Chymical
Wedding, which likewise excited much controversy : — it is full
of perplexities (for the casual reader) though the meaning is
entirely allegorical and only to be seized by violence. Of this
class of study, all that can be said is ‘Sometimes a light surprises
the student on his way.” The date of publication was 1616, the
year following the appearance of the ‘Confessio Fraternitatis’.

I should mention that an English translation of the Fama
was done in London by Eugenius Philalthes. (Thomas Vaughan)
in 1652;—he was at that time Supreme Magus in Anglia, or
Chief Adept in charge in our phraseology.—

In conclusion it only remains for me to point out that while
the historical element has a unique interest for every member
of the 5°=6° Grade of the Second Order; this in itself is a
minor consideration as compared with the mystic symbolism
involved therein. The 120 years has other references, as the
5°=6° Ritual itself testifies. This was the number of
Princes, which Darius set over his Kingdom,—and Daniel was
a Magus among the Chaldees;—while another hint as to its
meaning lies in the suggestion as to how that number was
arrived at.

In the 5°=6" Grade the symbolism of the Rainbow Colours
is especially exemplified,—a range of Colour which may be said
to be the most apparent and obvious: — while the 6°=5° Grade
is of interest to many of us, especially because the colouring is
different. The 7°=4° refers still further back and possesses an
even more arcane symbolism.

Supplementary Notes
It is especially desirable that when our brethren meet, the
ancient form of salutation should be preserved : — thus on meet-
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ing they should salute each other in the following manner ‘Ave
Frater’. The second shall answer ‘Roseae Rubeae’, whereupon the
first shall conclude with ‘et Aureae Crudis’.

It was also the ancient custom after having thus discovered
their position, for one to say to the other Benedictus Dominus
Deus noster qui Dedit nobis signum—(uncovering Cross or Seal).
This latter form should also be observed on all formal occasions
and especially when Fratres meet who are little acquainted with
each other.

Members are moreover further requested to endeavour upon
all occasions when taking leave of each other to use the old
formula Vale, adding ‘Sub umbra alarum tuarum, Jehovah!’?

The effect of the foregoing observance is to directly maintain
the psychic link which has ever served to bind the Members
of this Ancient and Honourable Order one to the other;—in
this light it is something more than a mere form.

The following beautiful sentences were inscribed upon the
Tablet. At the head was written.

‘Granum Pectaris IH SH VH insitum’—

A grain—or seed, sown or planted—in the heart of Jehoshua
(The worn out physical body—laid aside—from whence has
escaped the Spiritual entity which shall function in a spiritual
body—as Paul said; until—if ever—it be again required to
clothe itself with skin, and come down—again to teach and
guide others) in commemoration of Frater C.R.C. our prototype.

Pater dilectissimies=Most loved father!

Frater Suavissimus=Most courteous brother!
Preceptor fidelissimus= Most faithful instructor!
Anmicus integerrimus==Strongest friend !

Well indeed shall your life have been spent in helping the
world, and teaching others, if you can earn such an Epigraph.

2A wand to guide you and protect you in the ascent of the
Mountain is the Staff of Hermes, about which the twin Serpents
of Egypt twine: above the wings of Binah and Chokmah—shrouding
the sacred Diamond lying on the Crown of Kether—the Supernal.
Sub umbra alarum tuarum; beneath the rays of spiritual Under-
standing emanating from Divine Wisdom, you may indeed be safe,
trusting to the protection and aid of the High and Holy Powers
summed up in the great Name JHVH. (Original Note.)
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Progress in the Order
By F.e.R.*

A few words on the natural wish to make progress in our Order
may interest some of those who have just joined us and also
whose efforts seem to lead to little or no result.

Of course the experience of each one is unique, and must be
so; no one could have been led into the path of serious occult
study without a certain determination of character, and in most
cases the necessity of overcoming opposition at the outset, is
a test in itself, which shows individuality and fixity of purpose.
Naturally, when first asked to join and told that he is considered
suitable, the Candidate feels strongly that he must be rather a
remarkable person to be so chosen. That was the first stage with
me, and it lasted until I was actually admitted into the Order
nearly two years later. Of course some spiritual gifts are neces-
sary to make true progress, but it is very hard to judge which
person has them or even to tell our own power until time and
training have developed the tendencies hidden in our innermost
natures. At first it is probable that the Neophyte will exaggerate
every little astral incident that happens and the only way to
fight against that temptation is to force the mind to serious
study so as to gain strength; and by the power which will
come gradually to the earnest student, to learn to distinguish
the false from the real, the Astral from the Spiritual.

The uncongenial spiritual surroundings in which most of
us are obliged to live out our lives have their uses; we learn
to concentrate our minds amidst the distractions which are the
more dangerous to our progress when they are not in active
opposition to it.

For the first few weeks the secrecy enforced on us by our
Obligation is a novelty, but when the Knowledge in the first
lecture is learned and found to be information easily gained

3These initials are those of Annie Horniman’s motto of Fortiter
et Recte—but see my note on this Flying Roll in Appendix A.
(Editorial Note.)

111



ROSICRUCIAN ADEPTSHIP

from other sources, a questioning feeling arises as to the need
of so much fuss about labels for MSS, mottoes to be used instead
of names etc. etc. If we look a little closer, however, it will
appear only reasonable; we must be trained to be silent and
perfectly discreet, so that secrecy will be no effort to us, when
after much labour and many struggles we are gradually en-
trusted with the hidden knowledge belonging to the higher
Grades of our Order.

Some of the obstacles which keep the Fratres and Sorores in
the lower Grades are quite trivial in themselves and might be
easily overcome by an effort of Will; but they do not realise
that the fault lies in themselves and put down the fact of their
standstill to many other causes. If our Order be anything deeper
and higher than a mere club for the dissemination of archaeolo-
gical and literary knowledge, the obstacles to be overcome must
be more subtle than those which come between us and success
in the ordinary aims of life.

Acts which were meaningless trivialities before are serious
matters to a Frater or Soror who is truly striving to rise as high
as possible during this life. Habits of indecision and caprice in
the minor matters of conduct have a great cumulative force
and weaken the will and leave us open to astral influences which
must be conquered as completely as our present strength allows.
A strong feeling of disinclination for study at convenient times,
once given way to, grows into indolence, and then when each
succeeding lecture if found to be more difficult, the thought that
perhaps it is not worthwhile after all, creeps in and gradually
the student loses interest and occult study becomes tedious to him.
On the contrary, great opposition and difficulty spur us on in
this, as in any other, course, and when the opportunities for
study have to be made they are seldom neglected. Do not accept
the excuses you feel inclined to make to yourselves—that you
have to live alone amongst people who are only hindrances, that
no one takes particular interest in your progress, or that you
will have more time bye and bye.

Not one of us has any time to lose; youth and strength do
not last us very long, and the present opportunities may never
arise again. Work done to please or gain approbation from
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another is not what we want, but that real enthusiasm which
overcomes difficulties and grows the stronger because of them.
Naturally, members of higher Grades take a personal interest in
those with whom they are connected by social ties, but some-
times that is a source of disappointment. Each must strive up-
wards by himself, for himself, no help can take away the real
difficulties, for they are the tests which must be passed, and
by which our spiritual fitness for Higher Things is shown.
Uncongenial surroundings are an obstacle, because they seem to
waste the strength, but is it truly as difficult to work when
unhappy after the performance of burdensome duties, as to
overcome the far more insinuating influences that come into
play when all seems smooth before us? Sometimes in those
painful surroundings there are others also struggling towards
the light which we are longing to reach ourselves; we may not
as yet be able to help except by sympathy and kindliness; but
when the time comes, then we can stretch forth a helping hand
with a full understanding of the need for assistance.

To those who have made some little progress the true pros-
perity of our Order is very dear, and we look back with real
gratitude to those who watched us until they thought fit, and
then brought us in to what has become a great and important
part of our lives. In some cases it was an intimate friend, in
others a comparative stranger whose acquaintance at first seemed
to be of very little importance.

Of course, we are often disappointed; when beginners our-
selves we were most anxious for those dear to us to come in
also, but as time goes on we see how rare are the qualities
required and we find that we must have great patience and
hope in regard to our friends, who as yet do not want to
sympathise with our Hermetic aims.

Those who expect worldly or social gain for themselves
through this Order will be disappointed, yet none of us who
have made sacrifices for it in a right spirit are disappointed with
the result.

To some natures ceremonies are repulsive, to others they are
most attractive. They are part of the necessary discipline which
insists upon us all being treated exactly alike, which seems
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arbitrary to some minds, yet without it, we could be trained
to understand those causes which lie behind the ordinary events
of life and form our characters for good or evil.

We must all take courage and look our difficulties full in
the face, neither magnifying them nor avoiding them; and we
shall find in many cases that a little self-denial, a little exertion
of Will, or even a little commorplace prudence will vanquish
them completely. Nothing impossible will ever be asked of any
of you, but what will be possible to each of you is in the Future,
none can say exactly what. With knowledge will come strength,
and then experience will follow and the power and the wish
to use that Knowledge rightly.

It is a gradual process, and often a painful one to experience,
but well worth the sorrows to be borne and the difhculties to
be overcome by the earnest student.

Trondhjeim. June 1893.
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The Aims and Means of Adeptship
By N.O.M.

Among the objects for which you have joined the Second Order
some are specially named by the Obligation which you have
taken, and others are indicated by the documents which you
have received on loan.

Speaking generally however, we may say that the main
object is what is called the Higher Magic or the development of
the Spiritual sides of our natures in contradistinction to the
purely intellectual.

As regards Spiritual Development you promised in the Obliga-
tion to use every effort to purify and exalt the Spiritual Nature
so that you may be able to unity yourselves with what the
Hermetist calls his ‘Higher Genius’.

A second aim we may say is the extension of our powers of
perception so that we can perceive entities, events and forces
upon the super-sensuous planes.

Thirdly, and in connection with the other two, you are
encouraged to practice the system of divination of which there
are several but which are only aids to your intuition and
methods by which the intuition may be developed and encour-
aged.

Fourthly, there is what may be called the procuring of the
influence of Divine Powers through the peculiar modes taught
in our Order and Vibrating of Divine Names.

There are then these four aims—Spiritual Development—
extension of the powers of perception; learning the modes of
Divination and becoming familiar with the vibratory mode of
pronouncing Divine Names. To these may be added the practical
study of the particular influences of colour and thus we are
called Lords of the Path of the Chameleon.

Now as regards this Spiritual Development in the first place
we mean by it that you perform or endeavour to perform the
transmutation of the vital forces of life into higher currents of
life or rather their transmutation out of the lower into the
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higher so that you can use them for the purposes of Theurgia.
Transmutation of physical force is what is discussed in many of
the old alchemical books. A large proportion of these books
which have come down to us refer to purely physical processes.
But there was an opposite pole of thought of which the language
referred entirely to man and by transmutation was meant the
directing of physical life and force into the channels of spiritual
perception and the higher magical powers generally.

Secondly, as to the extension of our powers of perception be-
yond the plane of matter into the super-sensuous world, you
must remember that the Theosophical view is the correct one and
that our Thinking Personalities are incarnated into these material
bodies and are acting therefore under the consequent disadvan-
tages. It is because the mind is immersed in matter that its
powers are so limited, and we can readily understand that a
mind freed from constraints of the body would enjoy vastly
enlarged powers. Thus, although our senses are the means by
which we perceive; yet at the same time they necessarily limit
the extent of our perception. It is therefore our material bodily
organs which circumscribe as well as bestow. All of our five
senses are capable of enlargement and development. It is how-
ever the sense of sight which we most commonly seek thus to
develop. Having intellectually learned the laws which relate
to sight and colour we are encouraged to practice Clairvoyance
and to seek to see beyond material things into the plane most
adjacent to us—the Astral, and then we seek to travel in the
Spirit Vision through the confusions and the uncertainties of
the Astral into the planes beyond.

One of the first of your experiences when practising in the
Vault in the dark will be the appreciation of the minuter gradua-
tions of light and darkness.

You will find it very difficult to get perfect darkness, but
you will often find that there are certain days when you can
get the Vault quite dark.

The cultivation of your sight will enable you to perceive
the variations of colour and especially to note, observe, and fix
in your minds, the contrasts of colour on which our Rituals
place so much importance, and the flashing colours. Allied to this
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is the cultivation of View in the Mirror.

The ears also require to be cultivated until you obtain some
success in what is called Clairaudience. This is sometimes easier
than Clairvoyance but development in either direction implies
great perseverance and must be carried out with energy and
enthusiasm.

Among Theosophists the phenomenon which you hear most
commonly mentioned in connection with Clairaudience is that
known as the Astral Bell. This is almost entirely Eastern: if
you find a Hermetist who can hear sounds that others cannot
hear, they very rarely take the form of a bell.

Those who get a certain amount of Clairvoyance also often
get the power of hearing sounds which the world cannot hear
and it is often a definite sound sent for a definite purpose.
Touch, also is a sense which should be cultivated. I will mention
some examples of the way in which this sense may be trained,
and by touch I do not mean simply the touch which comes
through the fingers. One of the most elementary methods is
the perception of magnetism. You will find that, with closed
eyes, you can detect the presence of a magnet held near the
skin, and that with continued practice you will be able to
appreciate the difference between the North and South Poles
of the Magnet.

You will find that the forehead is the best point upon which
to experiment. We need not dwell upon the senses of taste and
smell, but these can also be developed.

Theosophy tells us that corresponding with all other Sep-
tenaries in Nature there are also two more senses. I may say
that the sixth can be called that of Astral perception, or the
power of perceiving forces and entities on the plane next to the
earth; and the seventh, of which, no doubt, some of you will
get glimpses in due time is the faculty of receiving Knowledge
from spiritual sources. There is no organ corresponding to these
senses, so that, where necessary, we must utilise the organs
which we already possess. Now by what means do the Adepts
suggest that these powers may be obtained? It has been urged
against us that, as a society, we do not preach the necessity
for such strict purity of life as do the Theosophists. It may be
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true that we are not always preaching it, and as we do not
hold public meetings, the same opportunities for doing so do
not exist. If, however, there is one thing more than another
which I would impress upon you as a social sin, it is that of
hypocrisy. As to asceticism, the Hermetists have always taught
that this necessary purity of mind should and can be combined
with the absence of all ostentatious morality and of un-natural
habits of life.

The Western Teachers have always recognised the fact that
for so long human life has been so painful, that to most people
these studies would be denied if they were to insist upon asceti-
cism, and they have found by experience that a very considerable
amount of success without attendant danger may be obtained
by those who are willing to make strenuous efforts, without the
aid of positive asceticism. It seems to me that the chief danger
of asceticism in a city like this and at the present time is that
even if we succeed, the extra advantage which we shall derive
from totally abstaining from these things of the sense, will
be counterweighed by a distinct and added danger of falling,
on the other hand, into the Scylla of hypocrisy which I have
mentioned. What is apt to happen is this,—that a man is liable
to compare himself with his neighbours, and say how much
better he is than others. Now self congratulation is second only
to open hypocrisy, and we hold that it is just as harmful to
spiritual progress. On the other hand if you make strenuous
efforts to lead a moral life, if you do this while leading a pure
life in the city, if you succeed in doing these things, you may
depend upon it that your reward will be greater than his
who removes himself from his fellows and shuts himself up in
a forest. The reward of a man who can remain pure and yet
live in the midst of a crowded city is greater than his who
avoids the responsibilities of life by burying himself in a
wilderness.

It is possible even there to commit many sins which you
would not like to confess!

The next principle which we formulate is the necessity for
studying and doing all Hermetic exercises from a positive point
of view. We look upon the negative attitude of simple abstinence
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from sin and exertion and effort, in which are comprised to a
great extent the methods of the East, and we think that this is
an error of judgment and of practice.

I am sure that any attempt at a negative attitude is a mistake.
Many persons are, I am sure, deterred from taking up Theo-
sophical studies more closely by the sense of coldness, and an
apparent want of human sympathy, which is sometimes exhi-
bited and felt in Theosophical Lodges. Theosophy itself teaches
that we should give ourselves up to humanity, and yet their
private lodges are often marked by the absence of that enthu-
siasm for their work which should distinguish them.

The Hermetists have always been noted for their social
relations, and this is, I believe, in every way compatible with
the strictest purity of life. We believe that a harmonious whole
is thereby produced and one likely to lead to success in practical
magic.

The next point of importance which is insisted upon in our
Obligation and Rituals and put forward with great solemnity in
the Vault itself is the extreme necessity for refraining from
judging other people. This does not mean that you are not to
condemn sin, but it means that you are not to go out of your
way in condemning the sinner. It does not imply that you are
to condone faults, but it does imply that you are not to
endeavour to seek grievances against your fellows, or seek to
rule or supervise them, unless you happen to be in authority
over them. Very few people are in this position of being rulers.
Such have to bear the Karma of occasionally judging their
fellow members. It is at any rate a duty which falls upon some
of us. You must however, avoid the opportunity of thus judging
others until the obligation is thrust upon you.

The opportunity and the act should both be avoided as far
as possible. Thus the Ritual says ‘therefore art though inex-
cusable, whoever thou art, who judgest another’.

Let me now say a word about the risks of negativity. It
seems to me that the negative attitude and the negative con-
stitution required to be checked and controlled. Firstly because
we do not progress under these conditions, and secondly because
they carry with them definite risks to ourselves are those from
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elemental forces which may attack us.

So long as you lead an ordinary life you are safe from the
assaults of influences beyond the material world of your brother
men; but as soon as you get outside of that world and put
yourself in a position to seek out occult mysteries, you bring
yourself under the action of forces of which you know very
little or nothing. The only way to avoid being controlled by such
forces, to which you have rendered yourself liable, is to preserve
what we call the positive attitude, which is the extreme contrast
to what is called mediumship. A medium is one who cultivates
negativity and such a person is therefore one to be avoided.
The condition we want you to cultivate is that of positivity. I
could give you a very good example of a person who is nega-
tive and who has got into trouble almost entirely through that.

The next thing which we are taught and enabled to practice
is Divination. There are at least three distinct systems suggested
to you, but they are all of them methods whose routine may
be superseded, when you get on far enough. The first of these
systems is that of Geomancy and there is also that of Astrology.
It will be noticed that the lectures of the First Order give brief
outlines of these systems, but there is no direct encouragement
to perfect yourself in them.

The third system which is virtually introduced and taught in
the Second Order is that of the Tarot.

This goes very much deeper than either of the other two and
gives results which are more true because its points of contact
with the world, with man, and the influences which surround
him, are more numerous. The fact that this is more complicated
gives you more of such points of contact than either of the
other two systems. With a properly conducted Tarot process
and with a cultivated intuition you can obtain almost anything
you wish for, but as the process is so complex it is a most
difficult system to learn, but having once grasped it you can get
results which are most amazing. When you have mastered the
first six manuscripts of the Order and are familiar with the
Rituals of the Pentagram and Hexagram, and have made your
Implements, the Tarot is then suggested to you as a desirable sys-
tem to learn. Moreover its study is so enticing that you would
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be apt to neglect those things which should precede its practice.

By these systems of divination you are really inducing and
cultivating the intuitive power. Now in order to get success
in Divination it is necessary to cultivate the Will. First you
want an intellectual knowledge of the subject. Then a cultiva-
tion of the intuitive power is necessary, and finally you must
develop the Will. You must have a steady will or else your
intuition will be of little avail. Now this cultivation of the
Will should be a process which is continually going on. There
are fallacies which exist in connection with the Will. A person
may say to you, I am extremely interested in all these studies
and I am always willing and endeavouring to succeed in them,
and he will say to you that he is thinking of the Tree of Life
or of some other occult subject while he is doing his accounts
or interviewing his wife. Now I am sorry to say that I have
to tell such a person that he is on the wrong tack. If you want
success you must will only one thing at a time. The habit of
doing two or three things at once is fatal to the Occultist.
The Will which is necessary is an undivided Will and its cultiva-
tion must be continued at all times.

It is therefore necessary to get into the habit of never Willing
more than one thing at a time. Never allow your Will to be
mixed up with any desire. The Will which is divided is not
the Will which can be of any use to you. It is quite impossible
to Will strongly to see an elemental, for instance, unless you
are able to think only for that moment.

A fixed concentration of mind must be encouraged if you
want to have success. We often get strange demonstrations of
the strength of the Will. I will give you an example. We con-
tinually find that if we turn round in the street to look after
someone whom we have just passed, that person is also turning
round to look after us. If however, you deliberately try to do
this you will probably fail, and the point is that in this latter
case your mind is divided between the will to succeed, and
the desire to show your power, and the Will is thereby weakened.

The other two principal items are the Vibration of the Divine
Names and the properties of colour, but as these ought to be
demonstrated in the Vault, I will not go into them today.
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Man and God
By N.O.M.

The circle of Members of the Adeptus Grade of the Order R.R.
et A.C. is a fraternity of students of the Hermetic Sciences and
of the Hermetic Art.

The chain which unites us in the acceptance of the doctrines
and wisdom contained in the Rituals of our Order. The same
assertion is true of the Order of the G.D., that preliminary
course of instruction through which all must have passed. The
common ground of brotherhood is the sincere acceptance of
the Hermetic ancient philosophy, as expressed in the Ritual,
and Pictorial and Symbolic representations which have been
tendered to us at each stage of our progress.

The G.D. teaching has reference mainly to Religion and to
Philosophy; but it is of course obvious that our Rituals are but
outlines and landmarks in the world of thought.

The vacant spaces each member fills for himself or leaves
blank.

A little consideration will assure us that these vacant spaces
are filled by individual members in very different manners.
Every shade of unorthodoxy is represented among us; and some
of us are almost orthodox, yet we are all sensible of a mighty
tie which binds us together: this is our Ritual Wisdom.

Whence these rituals come, through whom they come, and
even who are our present Temple Chiefs are all matters of
secondary interest. The personal element of rule is but a ques-
tion of the arrangements of time, place and finance, and there
is no claim of authority by any beyond the accepted Ritual.
You who are here today to listen to this lecture (or you who
read it hereafter), have come to this Hall only to seek from
my words further suggestions of thought on Occult teachings,
you are well aware that I represent myself alone, in what I
say, and that you are each perfectly free to take what seemeth
good unto you and to reject the refuse. In my honour to the
Order in which I bear a part, I have always made the clearest

125



MAN, GOD AND THE ROSICRUCIAN INITIATION

distinction between the Ancient Ritual and our modern com-
ments, and this distinction you must always bear in mind, for
it must not be considered that the doctrines of any single elder
or ruler are necessarily all true to the Hermetic faith. All indivi-
duals go astray even if some go farther than others. The Order
here then has no Pope nor Popess and our Bible at every stage
is imperfect; we are fellow students, still crying for the Light;
and every lecture given here is but the expression of personal
opinion, from some one who has far longer than most trod
the path of Hermetic progress, and the proportion of doctrine
or fact which you accept must be estimated by yourselves, for
yourselves—it is a duty you owe to yourselves to work out your
own transmutation—to change the powers of physical sensuous
life into the refined spiritual faculties of Adeptship, in truth
as well as in name. As senior Adept among you, just now, my
duties are to keep you to the doctrines of our Rituals, as far as
they go,—to leave you quite free where they do not lead, but to
stimulate your efforts in the search for the Philosophic Gold by
occasional short essays of my own, which although quite with-
out authority, will suggest subjects and lines of thought which
those who have gone before you have found fruitful of high
ideals.

I am about to take, today, a leaf from the clerics and say
something on two texts, from the Hebrew Bible; and so you
are all free to think as you please about the subject.

My opinion is that a part is historical, and a part of the
history is allegorical and that while it was intended as a text
book for the populace, yet there are in it many references to
an esoteric creed held by the priests of the Nation.

It seems to me that the Divine Names of the Hebrew Volume
especially hide and yet reveal a glimpse of the secrets of Divine
power, majesty and governance. Occult Science has in every
age seen mighty mysteries in the name Jehovah. Now the two
texts I am about to refer to, alike, allude to the great name
‘Elohim’.

The first text is found in Exodus XXXII, Verse I, and was
as I will remember, used as a text by my G. H. Fra. D.D.C.F. in
a lecture he gave ten years ago to the Hermetic Society of my
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dear Friend Anna Kingsford—it is the words of the Israelites
to Aaron, when Moses had gone up to seek God.

‘Make us Elohim which shall go before us’, or, let us make
Gods to help us, to form our ideals. The other text is in Genesis
I, 26, Veamar Elohim Nosher Adam Be Azelinunu Re demuthun.
‘And the Elohim said let us make man’—‘in our image and after
our likeness’. Note the contrast, and alternation of expression.
The men cried let us make gods—The Gods said let us make
men—We are here seeking gods, or divine ideals;—and we are
making men; for men make themselves and they make their
own gods—The Poet sings—

The Ethiop gods have Ethiop eyes

Thick lips, and woolly hair;

The gods of Greece were like the Greeks
As keen, as cold, as Fair

A modern philosopher has written ‘The Gods may have made
man, but men have made their own Gods, and a pretty mess
they have made of it’. Let us be careful what gods we make
for ourselves, and on what pedestals we place them.

The great Jehovah may have made man in the Garden of
Eden, it matters not to me; but I know I make myself, and I
know you are hourly making yourselves—the child is father
to the man indeed, quite as surely as that the man is father of
the child—a mighty mystery. Now Moses had gone up into
the holy mountain to seek divine help:—this Sinai was the
Mountain of God—the Mountain of the Caverns, the Mountain
of Abiegnus, the mystic Mountain of Initiation—that is of
divine instruction. Even so do we seek inspiration in the mystic
Mountain, passing through the wilderness of Horeb, that period
life which is at first a desert to us, as we cast aside worldly joys,
and seek to pass through the Caverns—our Vault, to union
with the spiritual powers above us, which send a ray of light
to illumine our minds and to fire our hearts, the spiritual centre,
with an enthusiasm for the higher life of greater self sacrifice,
more self-control—by which means alone can man reach up
to the Divine and become one with the All self—the great One-
All
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Our V.H. Sor.-S.S.D.D. has in an earlier Roll pointed out
this passing through the desert, and that volume of beautiful
thoughts, the Voice of the Silence alludes to the same period of
trial, which must precede success in the attainment of the Higher
Life—Light on the Path too, well portrays the period of transi-
tion, when by the energy of enthusiasm the inspired pupil casts
aside wordly ambition and the joys of life, the pride of the
eye, the lust of the flesh, and stands seeking the foothold of
the first step of the mystical ladder, whose ascent can fill the
heart with such sublime aspirations that the way is no longer
steep, nor the path dreary, and when the dawning Sun of
Tiphereth, shedding a ray of splendour upon the Path, en-
courages the toiler to the consummation devoutly to be desired.
I have said that we make our own gods, and this is a great
secret truth. Moses made his God, and impressed his ideal upon
the people he led—Mohomet formulated his own idea of God,
and of post mortem union with God, and of a Heaven where
men are visitors to a vast Supernal Harem. Jesus taught his
idea of his Father, and his suggestions have tinctured the God
ideal of millions; but the mere adherence of the millions to any
doctrine is but slender evidence of its truth, for as Carlyle has
said, the majority of men are fools—Man does not alone for-
mulate a Deity, but designs also a contrast to our notion of
Supernal greatness, knowledge and power. So does Genesis, for
there we find Jehovah thwarted by the Serpent; we find in the
book of Job that the Supreme One was lead into folly or in-
gratitude or worse, by Satan who came before him among the
‘Sons of God’ and by dint of applying to Job every earthly suffer-
ing, sought to degrade him before his Master. We find the
Evangelists describing a Satan only second to Jesus, who had
power to promise, and, we must suppose, to confer upon Jesus,
either Lordship of the World or a divine supremacy over matter,
—if he would but tender a nominal submission.

We find the mediaeval European priest formulating the
grotesque horned and tailed human demon, and lastly we are
instructed concerning the Qabalistic enumeration of the Evil
and Averse Sephiroth. Are not these all human ideals, and if we
were but philosophic at heart, should we not confess that these
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notions are but futile attempts to express the unknown and un-
knowable? No man can go beyond his own powers, and if we
do but formulate as divine our own highest ideal not much
harm may be done, so long as we grant equal powers of for-
mulation to our brothers.

But in respect to Evil Beings, let us forbear, and beware of
speculating or designing forces contrasted to our high ideals;
for the mind has a creative force we but little know of, or
understand, and in our ignorance we may create in our own
auras evil personalities in spaces that might have remained
vacant.

Never risk the creation of Evil forces, let us avoid and repel
all the evil promptings that attack us with firmness, courage
and decision—but avoid arrogance and impertinence, for even
the so-called evil forces, the contrasted powers have functions
to perform, and even the evil forces may help forward the
good, as is so beautifully alluded to in our Adeptus Ritual.
Suffice it to say, that every man has a dual nature, or every
man has dual forces—Yetza ha Ra—Yetzer ha Job—attendant
upon him; or as the Theosophist prefers to put the matter, man
has a higher and a lower manas, and the destiny of any in-
dividual is within limits under his own control.

The general result of this present life may be upward or
downward, for Man has Free Will, within limits, and very
expansible limits too. God, or the Divine Powers, did indeed
design and constitute the plan of Man’s constitution, origin
and destiny, and it is but of slight moment, whether in philo-
sophy we view Man as a Termary, a Septenary or as a Decad,
but it is of vital importance to remember that with Free Will
comes personal responsibility, and that every thought and act;
that we are daily and hourly making the future history of our-
selves, and piling up destiny whose realisation cannot be baulked
by divine interposition nor changed by a maudlin sentimental
repentance, nor by the surreptitious substituted sufferings of
others. The type of man may indeed be viewed as emanating
from the Elohim of Life, from the High Septenary of Powers,
and his constitution may be in elementary form allotted to the
Sun as the Giver of Vital Fire,—to the Moon for the Astral
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Mould of Form, to the Earth for the Material body : the Planets
and Stars may influence man’s form, stature and tendencies, but
the destiny of the Thinker will depend upon the Thoughts. This
is all true of man as a type of Creation,—Man as an Individual
hourly makes himself —One life makes another. There may be
a final Heaven, a final rest, a re-absorption into Deity, but this
is not yet. The ladder of progression from earth to heaven must
be climbed, before the foot can attain the summit. Some egos
may go up rapidly, some may pass slowly, self exertion is the
measure of success.

Let us then make Man—make the Divine Man out of the
Human Man. Let us create the Hermetic ideal man from the
material sensual man. It is our bounden duty to rend the Veil
‘Paroketh’ and to let our human intellect attain to the percep-
tion of the Holy of Holies which shines within us from above.
For now we see us in a Glass darkly, but with the Veil rended,
we shall see God face to face.

How have the Alchemists of old, when passing from the
physical, drawn the picture of the Souls transmutation or trans-
lation to eternity from time,—how have they also figured this
Soul Growth and Development.

They wrote in beautiful allegory: —

The Heart of man is as the Sun, the reception organ for the
Divine Ray of spiritual intuition descending unto Man. The
Brain of Man is as the Moon,—the source of human intellect.
The Body of Man is the Earthy vehicle.

Let the sun impregnate the Moon, or let Spiritual Fire prompt
the human intellect—and let the result fructify in the womb
of a purified Body, and you will develop the Son of the Sun, the
Quintessence, the Stone of the Wise, True Wisdom and Perfect
Happiness.
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Concerning the Sybolism of Self-Sacrifice,

and Crucifixion contained in the 5°=6° Grade
By G. H. Frater D.D.C.F.

This lecture was delivered on Good Friday, March 31st, 1893,
to the Adepti in College Assembled.’

Dealing first of all with the diagrams in the First Order
and proceeding upwards, it will be noticed that in the lowest
Grade in the Outer (0°=0") there are no diagrams properly so
called, but that on the two Pillars is depicted the symbolism of
the passage of the Soul from the Egyptian Ritual of the Dead;
this being as it were a synthetical aspect to be developed and
explained with the advance of the candidate through the various
stages.

After the first Grade comes the 1°=10°, where we find the
first form of the Sephiroth in the Tree of Life;—this is the
representation of the Flaming Sword descending, but it is not
until the 2°=9° comes that we begin to find the actual sym-
bolism of self sacrifice.

The 2°=9° Altar Diagram, then, represents the Serpent of
Wisdom twined through the Paths. In the 4°=7" Grade, how-
ever, you are shown the same Serpent, its representation being
that of the Serpent Nechushtan. This was the Serpent of Brass
that Moses made in the Wilderness, and which was turned
around the central Pillar of Mildness,—having three cross bars
upon it,—representing a species of triple cross.

Dealing now with the Altar Diagram of the 3°=8° Grade,
it will be seen that Adam is the Tiphereth part: wherein he is
extended. That is to say that the form of the man is projected
from there.

The figure of Eve stands in Malkuth in the form of the Sup-
porter.

!Those readers who are unacquainted with the technical ter-
minology of the Qabalah would be well advised to read the Prefatory
Note to Part Five of this book before tackling this Flying Roll.
(Editorial Note.)
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The first ideal form of the Man isin Adam Kadmon—behind
the Kether form and, as it were, the prototype of the Tiphereth
form. This Tiphereth answers to the letter Vau of the Holy
Name, as representing the Prince. The letter Vau also represents
the number Six and Adam was created on the Sixth Day, for
Tiphereth is the symbol of the Creation. Furthermore, the
Hexagram consists of the two forms Fire and Water;—i.e. the
ideal Fire and the ideal Water; the Spirit and the Water of
Creation,—the spiritual Ether and the Ethereal Fire (the Fire of
the Holy Spirit). Thus, in the Creation the Man is extended
from Tiphereth i.e. the moment Adam is created, that is the
beginning of the reflection of the lower Triad, and, finally, of
Malkuth. Eve is the synthesis of Creation and represents the
Mother of Life, as the name ChaVaH is. The 3°=8° diagram
thus represents the establishment of life, i.e., created life, and
the Good and Evil is represented in Malkuth, and it is the
Tree of Knowledge of Good and Evil because it is the balance
point between Good and Evil: for in the material body we are
placed to give the victory to which we will. Hence the signifi-
cance of the words of the Serpent, ‘Ye shall be as Gods, knowing
Good and Evil'. But the knowledge of Evil brought with it the
descent into the Qlipoth, and although Malkuth is directly
involved in the ‘fall’, the Sephiroth immediately above cannot
be said to have actually entered into the knowledge of Evil.
Therefore in the allegorical account of the Creation in Genesis,
it is said that Man is checked from putting forth his hand to
take of the Tree of Life, so as not to involve the higher Sephiroth
in the ‘Fall’, which, (he being unbalanced in himself) would
only have precipitated disaster.

In the 4°=7" diagram we find represented the fall and the
consequent rise of the dragon, which in the 3°=8° Grade is
represented coiled beneath Malkuth in the Kingdom of the
Shells; but it only raises its head to the Sephiroth by right of
the Crowns of the Kings of Edom.

These latter represent the Worlds of unbalanced force, before
the Creation is established. They furthermore symbolize the
places of the Sephiroth which are hollowed and before the
light fills the cavities (The Light which comes down and fills the
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cavities is to be found allegorically set forth in the story of the
usurpation of the younger brother in the story of Esau and
Jacob). ‘Before all things were the Waters, and the Darkness,
and the Gates of the land of Night’. Note also the War of the
Titans who rise and fight against Jupiter.

The Edomite Kings, therefore, are not altogether evil, but they
are partly connected with Evil. They are the forces of restric-
tion.

The result, therefore, on a higher plane, in the Tree, is that
the Great Serpent rises to Daath, and if the Four Worlds be
placed upon the Tree itself, it will be observed that the cutting
off by the Serpent is between Yetzirah and Briah. Thus Evil
cannot arise into the World of Briah, or indeed transcend the
limits of Yetzirah. But if we seek for the correspondence of Evil
in the Worlds of Briah and Atziluth, it will be found to consist
in a lesser form of Good—a limiting, restricting and binding
force without which you cannot have form on the higher
planes. It is only in the Worlds of Yetzirah and Assiah that the
analogue of this principle becomes absolutely Evil.

This idea was expressed by the Gnostics when they said that
the Achamoth® attempted to comprehend the Pleroma, and
could not understand it, and from the grief of her were formed
the demons and the evil spirits.

If therefore we seek to institute an analogy between the
Microcosm it will be seen that Nepheseh refers to Malkuth and
Assiah: Ruach will refer to Yetzirah, which is the World of
formation, therefore the formative principle operating in Ruach
gives form to all ideas, and is that which weighs, balances and
works in things. Ruach can also have an evil side.

Neschamah = the higher aspirations of the Soul, which aspire
to the ideal. There can be no positively evil side to Neschamah:—
there will only be a higher or lower aspiration.

If the Ruach overpowers the Neschamah; if the Neschamah
seeks the lower good, both will be ruined. The following of a
false idea cannot be said to be exactly evil, but is a lower Good

than it should be.

2The Gnostics called this Achamoth, but probably this was a
corruption of Chokmutha. (Original Note.)
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Neschamah will answer to the World of Briah : — so also will
Chiah, which is allotted to Chokmah; but you cannot touch the
Yechidah part of you with your Ruach,—you must use the
consciousness of the Neschamah. This Yechidah will, together
with Chiah, be the ‘Higher Genius’, though this again will not
be the highest self. For in and behind Kether will reside a part
of the being, which it is impossible to understand, and which
one can only aim at: this is the highest Soul, and answering to
the highest part of Yechidah, cannot be touched by Neschamah.
There must be a mode of transferring the synthesis of the con-
sciousness making up the Man,—to this upper Sephirah. The
Fall, which cut away the higher from the lower Sephiroth in
Daath, was also our descent into this life, as it were, from that
Upper and Higher Soul. Therefore our object is to get into con-
tact with that again, which is only to be done through the
Neschamah, which is the Divine Mother of the Soul,—our Aima.

When the Candidate enters the Vault and kneels down at the
second point, he does so at the centre of the Altar above the
symbolic form of the Adept, who is the synthesis of the sides of
the Vault, whence he has come forth and occupies a central
position between the Kether and the World of the Shades,—
being there protected by the rising glory of the Golden Cross and
the Rose. Then this Prayer is said: ‘Unto Thee Sole Wise, Sole
Mighty and Sole Eternal One, be Praise and Glory for Ever’. Now
it must be the Macroprosopus, the Amen, who is addressed here,
—the Lord of Kether who has permitted this aspirant who now
kneeleth before Him to penetrate thus far into the Sanctuary of
His Mysteries (which is in the centre of the Universe). Not unto
us, but unto His Name be the Glory. (which is the name JHVH
with the addition of the letter Shin) ‘Let the influence of Thy
Divine Ones descend upon his head,” (These Divine Ones are
Angelic forces, and the higher Self is in the nature of the Angelic
Forces, as the Highest Self is in that of the Divine One) ‘and
teach him the value of Self sacrifice, so that he shrink not in
the hour of trial, but that thus his name may be written on high’
(that is that the divine NAME formulated in him may be
brought up, as it were, to the heights) ‘and may stand in the
presences of the Holy One’ (which genius will be a mighty

134



FLYING 